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RELATIONSHIPS 

 

COMMANDMENT – LOVE YOUR NEIGHBOURS 

 

LEVITICUS 19:18  
‘Do not seek revenge or bear a grudge against one of your people, but love your 
neighbour as yourself.  I am Yahweh.’ 
 
The most famous verse in Leviticus may be the command, “Love your neighbor as 
yourself” (Lev. 19:18). This imperative is so sweeping that both Jesus and the 
rabbis regarded it as one of the two “great” commandments, the other being 
“Hear, O Israel: the Lord our God, the Lord is one” (Mark 12:29-31; cf. Deut. 6:4). 
In quoting Leviticus 19:18, the Apostle Paul wrote that “love is the fulfilling of the 
law” (Rom. 13:10). 
 
Working for others as much as for ourselves 
 
The crux of the command lies in the words “as yourself.” At least to some degree, 
most of us work to provide for ourselves. There is a strong element of self-interest 
in working. We know that if we don’t work, we won’t eat. Scripture commends this 
motivation (2 Thess. 3:10), yet the “as yourself” aspect of Leviticus 19:18 suggests 
that we should be equally motivated to serve others through our work. This is a 
very high call—to work as much to serve others as to meet our own needs. If we 
had to work twice as long to accomplish it—say one shift a day for ourselves and 
another shift for our neighbor—it would be nearly impossible. 
 
Providentially, it is possible to love ourselves and our neighbors through the same 
work, at least to the degree that our work provides something of value to 
customers, citizens, students, family members, and other consumers. A teacher 
receives a salary that pays the bills, and at the same time imbues students with 
knowledge and skills that will be equally valuable to them. A hotel housekeeper 
receives wages while providing guests with a clean and healthy room. In most jobs, 
we would not stay employed for long if we didn't provide a value to others at least 
equal to what we draw in pay. But what if we find ourselves in a situation where 
we can skew the benefits in favor of ourselves? Some people may have enough 
power to command salaries and bonuses in excess of the value they truly provide. 
The politically connected or corrupt may be able to wring large rewards for 
themselves in the form of contracts, subsidies, bonuses, and make-work jobs, 
while providing little of value for others. Nearly all of us have moments when we 
can shirk our duties yet still get paid. 
 
Thinking more broadly, if we have a wide range of choices in our work, how much 
of a role does serving others make in our job decisions, compared to making the 
most for ourselves? Almost every kind of work can serve others and please God. But 
that does not mean that every job or work opportunity is of equal service to 
others. We love ourselves when we make work choices that bring us high pay, 
prestige, security, comfort, and easy work. We love others when we choose work 
that provides needed goods and services, opportunities for marginalized people, 
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protection for God’s creation, justice and democracy, truth, peace, and beauty. 
Leviticus 19:18 suggests that the latter should be as important to us as the former. 
 
Be nice? 
 
Instead of striving to meet this high calling, it is easy to relax our understanding of 
“love your neighbor as yourself” into something banal like “be nice.” But being 
nice is often nothing more than a facade and an excuse for disengaging from the 
people around us. Leviticus 19:17 commands us to do the opposite. “Reprove your 
neighbor, or you will incur guilt yourself” (Lev. 19:17). These two commands—both 
to love and to reprove your neighbor—seem like unlikely fellows, but they are 
brought together in the proverb, “Better is open rebuke than hidden love” (Prov. 
27:5). 
 
Regrettably, too often the lesson we absorb at church is always to be nice. If this 
becomes our rule in the workplace, it can have disastrous personal and 
professional effects. Niceness can lull Christians into allowing bullies and predators 
to abuse and manipulate them and to do the same to others. Niceness can lead 
Christian managers to gloss over workers’ shortcomings in performance reviews, 
depriving them of a reason to sharpen their skills and keep their jobs in the long 
run. Niceness may lead anyone into holding onto resentment, bearing a grudge, or 
seeking revenge. Leviticus tells us that loving people sometimes means making an 
honest rebuke. This is not a license for insensitivity. When we rebuke, we need to 
do so with humility—we may also need to be rebuked in the situation—and 
compassion. 
 
For a fuller discussion of what it means to love your neighbor as yourself in the 
workplace, see "The Command Approach in Practice" and "The Character Approach" 
in Ethics at Work Overview at www.theologyofwork.org. 
 
Who is My Neighbor? (Leviticus 19:33-34) 
 
Leviticus teaches that Israelites must not “oppress” resident foreigners (Lev. 
19:33). (The same Hebrew verb appears in Lev. 25:17, “You shall not cheat one 
another.”)  The command continues, “The alien who resides with you shall be to 
you as the citizen among you; you shall love the alien as yourself, for you were 
aliens in the land of Egypt: I am the Lord your God” (Lev. 19:34). This verse is a 
particularly strong example of the unbreakable connection in Leviticus between 
the moral force of the law (“love the alien as yourself”) and the very being of God, 
“I am the Lord your God.” You do not oppress foreigners because you belong to a 
God who is holy. 
 
Resident aliens, along with widows and the poor (see Lev. 19:9-10 above), typify 
outsiders lacking power. In today’s workplaces, power differentials arise not only 
from nationality and gender differences, but also from a variety of other factors. 
Whatever the cause, most workplaces develop a hierarchy of power that is well 
known to everyone, regardless of whether it is openly acknowledged. From 
Leviticus 19:33-34, we may conclude that Christians should treat other people 
fairly in business as an expression of genuine worship of God. 
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http://www.theologyofwork.org/old-testament/leviticus-and-work/holiness-
leviticus-1727/loving-your-neighbour-as-yourself-leviticus-191718/  
 
LEVITICUS 19:17 
‘You shall not hate your brother in your heart, but you shall reason frankly with 
your neighbor, lest you incur sin because of him.’ 

The verse is all about having the right relationship with your fellow believers so 
that out of love you correct them if they have done wrong.  Also, this is necessary 
so that others can see that you are not associated with what your 
brother/neighbour has done wrong. 
 
For Jesus, to love your neighbor as you love yourself was to practice justice 
towards your fellow human beings: 
 

 Live generously towards the poor and alien (Lev. 19:9–10). 

 Do not steal from anyone (Lev. 19:11). 

 Do not be deceptive in dealings with people (Lev. 19:11). 

 Do not swear in God’s name (Lev. 19:12). 

 Do not oppress, rob, or exploit the poor by paying unfair wages (Lev. 19:13). 

 Do not curse the deaf or put a stumbling block before the blind (Lev. 19:14). 

 Do not be partial to the poor or show favor to the great but judge honestly 
(Lev. 19:15). 

 Do not commit financial fraud. The word slander in Hebrew is rakhil, and it may 
be related to the term rokheleth, meaning merchant. (Lev. 19:16). 

 Do not hate your brother (Lev. 19:17). 

 Do not seek revenge or hold a grudge but extend forgiveness (Lev. 19:18). 
 
For Jesus, speaking to Jews shaped by the Torah, this is what loving your neighbor 
looked like. In 21st-century America, how does this affect how you love your 
neighbor? 
 
Can you imagine a world where people loved each other this way? 
http://www.christianitytoday.com/derwin-gray/2015/january/so-what-does-it-
mean-to-love-your-neighbor.html       
 
Love your neighbour is about justice and serving the poor 
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COMMANDMENT – DO NOT DISCRIMINATE 

 

ACTS 10:15, 28, 34-35  
‘“Do not call anything impure that God has made clean. He said to them: “You are 
well aware that it is against our law for a Jew to associate with or visit a Gentile. 
But God has shown me that I should not call anyone impure or unclean. Then 
Peter began to speak: “I now realize how true it is that God does not show 
favouritism but accepts from every nation the one who fears him and does what is 
right.’ 
 
GALATIANS 3:28   
‘There is neither Jew nor Greek, there is neither slave nor free, there is no male 
and female, for you are all one in Christ Jesus’ 
 
"What does the Bible say about racism, prejudice, and discrimination?" 
 
Answer:  The first thing to understand in this discussion is that there is only one 
race—the human race. Caucasians, Africans, Asians, Indians, Arabs, and Jews are 
not different races. Rather, they are different ethnicities of the human race. All 
human beings have the same physical characteristics (with minor variations, of 
course). More importantly, all human beings are equally created in the image and 
likeness of God (Genesis 1:26-27). God loved the world so much that He sent Jesus 
to lay down His life for us (John 3:16). The “world” obviously includes all ethnic 
groups. 
 
God does not show partiality or favoritism (Deuteronomy 10:17; Acts 10:34; 
Romans 2:11; Ephesians 6:9), and neither should we. James 2:4 describes those 
who discriminate as “judges with evil thoughts.” Instead, we are to love our 
neighbors as ourselves (James 2:8). In the Old Testament, God divided humanity 
into two “racial” groups: Jews and Gentiles. God’s intent was for the Jews to be a 
kingdom of priests, ministering to the Gentile nations. Instead, for the most part, 
the Jews became proud of their status and despised the Gentiles. Jesus Christ put 
an end to this, destroying the dividing wall of hostility (Ephesians 2:14). All forms 
of racism, prejudice, and discrimination are affronts to the work of Christ on the 
cross. 
 
Jesus commands us to love one another as He loves us (John 13:34). If God is 
impartial and loves us with impartiality, then we need to love others with that 
same high standard. Jesus teaches in Matthew 25 that whatever we do to the least 
of His brothers, we do to Him. If we treat a person with contempt, we are 
mistreating a person created in God’s image; we are hurting somebody whom God 
loves and for whom Jesus died. 
 
Racism, in varying forms and to various degrees, has been a plague on humanity 
for thousands of years. Brothers and sisters of all ethnicities, this should not be. 
Victims of racism, prejudice, and discrimination need to forgive. Ephesians 4:32 
declares, “Be kind and compassionate to one another, forgiving each other, just as 
in Christ God forgave you.” Racists may not deserve your forgiveness, but we 
deserved God’s forgiveness far less. Those who practice racism, prejudice, and 
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discrimination need to repent. “Present yourselves to God as being alive from the 
dead, and your members as instruments of righteousness to God” (Romans 6:13). 
May Galatians 3:28 be completely realized, “There is neither Jew nor Greek, slave 
nor free, male nor female, for you are all one in Christ Jesus.” 
http://www.gotquestions.org/racism-Bible.html 

 

Some people think the Bible justifies their racist attitudes. Yet when we examine 
what the Bible says about the origin of different people groups, we find a different 
story. 
 
It’s easy to see that people come in all shapes and sizes. Some are short, some are 
tall, some have red hair, some have brown hair, some have big noses . . . well, you 
get the idea. It’s an amazing variety of people.  
Despite this variety, we tend to group people according to one or more physical 
features they share in common. These groups are often called “races,” and the 
features that define them, “racial characteristics.”  
Many people treat others differently, depending on these supposed racial 
characteristics. They believe those differences are more than just skin deep and 
have implications for their value as human beings, and even their place on the 
“evolutionary ladder.” Is that justifiable? How many “races” of people are there? 
How did they come to be, and do these differences justify prejudice?  
 
A Biblical Basis 
 
God’s Word settles this issue. There is only one race of people. This is clear from 
the history found in Genesis.  In the beginning God created the first man, Adam. 
Then He created the first woman, Eve, from the man’s side. Adam and Eve were 
our original parents, made in the image of God. All humans can be traced back to 
these two people. This is made abundantly clear in Genesis 3:20, where Adam said 
that Eve “was the mother of all living.”  So, if we are all descendants of Adam and 
Eve, we should all look pretty much the same, right? How can we explain all the 
differences in people?  
 
The Tower of Babel  
 
Genesis 11 describes a time when humans rebelled against God by settling at Babel 
and refusing to spread out in the world. Because of this, God confused their 
language, and groups of people separated and moved away from one another.  As a 
consequence of Babel, the people groups could not easily mix. They became 
genetically isolated, meaning that they married and had offspring primarily within 
their particular group. As the years passed, each group developed its own culture 
and ways of doing things. Genetically isolated, certain physical traits became more 
prominent in each group. These ethnic characteristics are wrongly considered 
racial characteristics; but there really is only one race, the human race. All of 
these people were simply people.  
 
Skin Color  
 

http://www.gotquestions.org/racism-Bible.html
http://biblia.com/bible/nkjv/Gen%203.20
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Let’s use skin color to illustrate the process.  The pigment primarily responsible for 
everyone’s skin color is melanin. Ultimately, everyone has the same skin color—we 
just have varying skin tones. The two forms of melanin are eumelanin (brown to 
black) and pheomelanin (red to yellow). Their proportion determines skin tone.  
So what would cause some people to have very dark skin while others’ skin is 
lighter? Where they live makes a difference. For example, darker skin on people 
living in regions near the equator protects them from intense sunlight, reducing 
their risk of skin cancer. People in higher latitudes where there is less intense 
sunlight need lighter skin to produce vitamin D efficiently. In each case those who 
had the characteristics conducive to living in the region stayed and reproduced. 
Those who didn’t either moved on or died out.  
 
Over many generations, these favorable characteristics would be carried forward 
in the gene pool, and the less favorable characteristics would tend to fall away. 
Thus, genetic variability in isolated populations gradually decreases. So today 
people with very dark skin usually have children with dark skin and people with 
very light skin usually have light-skinned children.  However, people with “middle 
brown” skin often have children with a much wider range of skin tones. Why? 
Because these “middle brown” people groups still have significant genetic 
variability with regard to skin tone.  Based on our understanding of the inheritance 
of skin tone, we strongly suspect Adam and Eve were middle brown. This would 
give the widest range of skin tones in their offspring, from very light to very dark.  

 

 
 
Racial Characteristics 
 
Beyond skin tone, other characteristics are used to distinguish one group of people 
from another. These include straight versus curly hair, thickness of lips, and the 
shape of eyelids. These features would have developed or become more prominent 
in various isolated people groups over the generations.  Regrettably, instead of 
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giving glory to God for the differences between us, we fallen human beings use 
these features as an excuse to judge our fellow man. Why?  
 
Evolution and Race 
 
The problem is that most people, including many Christians, do not base their 
worldview and values on the Bible. Instead, they ignore God’s truth and adopt 
man’s ideas and values. This is always dangerous, but it may be most destructive 
in the area of human origins and its implications for social behavior.   
 
The most prominent view of origins today is called evolution. According to the 
evolutionary worldview, humans evolved from an apelike ancestor over millions of 
years. Unfortunately, many have used this philosophy to teach that different 
people groups evolved at different rates. This allowed them to consider some 
people groups “less evolved” than others, some “races” closer to apes than others 
(always putting their own “race” at the top of the scale, of course).  While 
evolutionary thinking certainly intensifies racist attitudes, evolution is not the 
cause of racism. The cause of racism is sin. Man’s inhumanity towards his fellow 
man has existed since the Fall. The very first sin recorded after Adam took the 
forbidden fruit is Cain’s murder of his brother Abel; and a few verses later in the 
same chapter, Lamech actually brags about killing a man.  
 
However, evolution has been used as a justification for racism. The late Harvard 
professor Stephen Jay Gould said, “Biological arguments for racism may have been 
common before 1859 [the year Darwin’s On the Origin of Species was published], 
but they increased by orders of magnitude following the acceptance of 
evolutionary theory.”  
 
Modern Genetics 
 
Evolutionary ideas about the races, taught for many decades, are now so ingrained 
in some people’s thinking that it is nigh impossible to correct their misperceptions. 
But in truth all humans are fully human. No group of people is less evolved than 
another. In fact, the genetic difference between any two people is only about one-
tenth of one percent, trivial at best. Interestingly, genetic variation among people 
within a particular ethnic group is often greater than between members of 
different ethnic groups!  Scientists involved with mapping the human genome have 
declared that there is only one race—the human race. Some have even said that 
the term race is meaningless.  
 
One Blood 
 
God’s Word is clear. There is only one race.  
 
Acts 17:26 reads, “And He has made from one blood every nation of men to dwell 
on all the face of the earth, and has determined their preappointed times and the 
boundaries of their dwellings.”  
We can rightly talk about people groups, but only with the understanding that 
these groups represent what the Bible refers to as “tribes” or “nations.” People do 

http://biblia.com/bible/nkjv/Acts%2017.26
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have ethnic and cultural heritages that can be honored and celebrated. But we are 
all one blood. Even in the midst of our differences, we are all the same.  
 
The Consequences 
 
The idea of races calls us to ask a serious question: if there are different races, 
then which race did Christ die for? The answer has eternal consequences.  
All human beings are related. We all can trace our ancestry back to the first man, 
Adam. As descendants of Adam, we are all sinners. As sinners, we are in need of a 
Savior (Romans 5:12). 
  
Jesus Christ, the Last Adam, was born as a man, as a descendant of Adam (1 
Corinthians 15:45). Because of this birth, He was able to serve as our Redeemer. 
He was crucified, died, and rose again. He overcame death, and those who put 
their faith and trust in Him need not fear death, for they inherit eternal life. “For 
as in Adam all die, even so in Christ all shall be made alive” (1 Corinthians 15:22). 
https://answersingenesis.org/tower-of-babel/how-many-races-did-god-create/  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

http://biblia.com/bible/nkjv/Rom%205.12
http://biblia.com/bible/nkjv/1%20Cor%2015.45
http://biblia.com/bible/nkjv/1%20Cor%2015.45
http://biblia.com/bible/nkjv/1%20Cor%2015.22
https://answersingenesis.org/tower-of-babel/how-many-races-did-god-create/
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COMMANDMENT - COMFORT THOSE IN DISTRESS 

 

Link with suffering 

2 CORINTHIANS 1:3-7  
‘Praise be to the God and Father of our Lord Jesus Christ, the Father of 
compassion and the God of all comfort, who comforts us in all our troubles, so 
that we can comfort those in any trouble with the comfort we ourselves receive 
from God. For just as we share abundantly in the sufferings of Christ, so also our 
comfort abounds through Christ. If we are distressed, it is for your comfort and 
salvation; if we are comforted, it is for your comfort, which produces in you 
patient endurance of the same sufferings we suffer. And our hope for you is firm, 
because we know that just as you share in our sufferings, so also you share in our 
comfort.’ 
 
Starting a new congregation in America is difficult, with only a modest chance of 
long-term success. But planting a church in a pagan city, known for its immorality 
and swirl of cults and religions was especially challenging. And the Church at 
Corinth, now about six years old, was in the midst of struggles. 
 
Paul had founded the church about 50 AD on his second missionary journey. It had 
been a struggle from the beginning. But in the midst of threats to his life, the Lord 
had encouraged him in a vision:  
 
"Do not be afraid, but speak and do not be silent; for I am with you, and no one 
will lay a hand on you to harm you, for there are many in this city who are my 
people." (Acts 18:9-10) 
 
All in all, Paul had remained in Corinth for two years, leaving in 52 AD. But in his 
absence, the church had experienced rampant immorality and deep divisions. 
Paul's reputation as a faithful apostle had been trashed by enemies trying to 
destroy his authority so they could garner power for themselves.  
 
As mentioned in the Introduction, Paul, engaged in ministry in Ephesus, had 
written a letter and then dispatched Timothy to deal with the church's problems. 
In 55 AD, he wrote a longer letter that we know as 1 Corinthians, followed by a 
short, painful visit when he had tried to put things in order, only to have his 
authority challenged by one of the members. It was followed by a severe letter. 
Two planned visits were cancelled, as Paul could see that the timing was wrong. 
 
In the meantime, Paul has been going through one of the most difficult periods of 
his life, trying to deal with physical threats, a severe depression, as well as his 
deep concern for the troubled Corinthian Church. 
 
It is now 56 AD, and Paul is with Timothy in Macedonia, having just received 
encouraging news about the church in Corinth from his co-worker Titus. He now 
sits down to write yet another letter, seeking to repair this rift between the 
founding apostle and this rancorous church that has broken his heart. 
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Salutation (1:1-2) 
 
Greek letters in Paul's time began with a kind of formula: first the name of the 
sender, then the name of the recipient, and finally a greeting.  
 
"1 Paul, an apostle of Christ Jesus by the will of God, and Timothy our brother, To 
the church of God in Corinth, together with all the saints throughout Achaia: 2 
Grace and peace to you from God our Father and the Lord Jesus Christ." (1:1-2) 
 
In his first sentence he asserts that his apostolic authority comes directly from God 
himself. Then he addresses the "church of God in Corinth." Though it no doubt met 
in numerous house churches rather than in a single building, Paul addresses it as a 
single church. Then he extends his address to the other believers throughout 
Achaia (that is, Greece), calling them "saints," that is, people who are dedicated or 
consecrated to God. 
 
He greets them with "grace and peace" from the Father and the Son. "Grace" was 
the typical greeting in the Greek-speaking world; "peace" (shalom) was the 
customary greeting among Jews. Paul combines them. 
 
The God of All Comfort (1:3-4) 
 
We usually get conversations started with small talk, and this was the pattern with 
Greek epistles also. They would typically begin with best wishes for the recipients' 
health or praise for an answer to prayer. To begin this letter, Paul offers praise to 
God who comforts them. Both the church and Paul had gone through severe trials 
since they had seen each other. So Paul begins by praising God on this common 
ground of comfort.  
 
"3 Praise be to the God and Father of our Lord Jesus Christ, the Father of 
compassion and the God of all comfort, 4 who comforts us in all our troubles, so 
that we can comfort those in any trouble with the comfort we ourselves have 
received from God." (1:3-4) 
 
It's amazing how a traumatic experience can get us in touch with our emotions and 
produce deep thankfulness in us! Paul speaks of God's compassion and comfort 
because he has just been through horrendous difficulties and found God faithful. 
 
"Father of compassion" (NIV), "Father of mercies" (NRSV, KJV), couples the word 
"Father" with oiktirmos, "display of concern over another's misfortune, pity, mercy, 
compassion."  God is not some distant deity out of touch with his creatures. 
Rather, he feels their pain and is full of mercy towards them. Jesus was our prime 
example of compassionate love in action as he reflected the character of "the 
Father of compassion." 
 
"God of all comfort" uses the noun paraklēsis, literally, "the calling alongside." It 
can refer to exhortation as well as strong appeal. But here it means, "lifting of 
another's spirits, comfort, consolation."  Notice that this word is modified by the 
extremely common adjective pas, "all." He is the God of every kind of comfort 
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imaginable! He is the one who comes alongside through his Spirit to encourage and 
console us in every struggle we go through. He is there for us! 
 
If you haven't experienced God's comfort, then you will have little to say to 
someone crushed by life's difficulties. But if you have gone through hard times with 
God's help, you can point people to his faithfulness. You become an evangelist for 
what God can do. 
 
"It is no secret what God can do! 
What he's done for others, he can do for you...." 
 
Dear friend, is there any redeeming value in the struggles and losses you've 
experienced in your life? Yes! They enable you to experience the Father of 
compassion and God of all grace and to share him with those around you who are 
suffering: 
 
"... Who comforts us in all our troubles, so that we can comfort those in any 
trouble with the comfort we ourselves have received from God." (1:4) 
 
Comfort as We Share Christ's Sufferings (1:5-7) 
 
"For just as the sufferings of Christ flow over into our lives, so also through Christ 
our comfort overflows." (1:5) 
 
Notice how Paul links our sufferings with the "sufferings of Christ." Often, we 
suffer the same heartache and trouble that is common to all humankind. But 
sometimes, we suffer for our stand for Christ and our commitment to a lifestyle 
congruent with his. 
 
As we'll see later in this letter, Paul is aware that his sufferings " and his response 
to them " serve as a blessing to others. 
 
"So then, death is at work in us, but life is at work in you." (4:12) 
 
He is saying something similar here: that the common experience of suffering and 
God's comfort unites God's people. 
 
"6 If we are distressed,  it is for your comfort and salvation; if we are comforted, it 
is for your comfort, which produces in you patient endurance[16] of the same 
sufferings we suffer. 7 And our hope for you is firm, because we know that just as 
you share in our sufferings, so also you share in our comfort." (1:6-7) 
 
As hard as life is, the Christian can lay hold on the resources of God himself. Think 
of the struggles and pain of your non-Christian friends who face life without God 
and his ultimate hope. Friends, we have a comfort and hope worth passing on. 
 
Look again at verse 7: 
 
"We know that just as you share in our sufferings, so also you share in our 
comfort." (1:7) 
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"Share" (NIV, NRSV), "are partakers" (KJV) is koinōnos, "one who takes part in 
something with someone, companion, partner, sharer in something." Even though 
people may be hundreds or thousands of miles away from us, there is a spiritual 
sense in which we are one with them and can feel both their pain and their 
comfort.  
 
Q1. (2 Corinthians 1:3-7) What kind of comfort do you receive from your faith in 
God? From your personal daily relationship with God? How might you share the 
blessing of this kind of comfort with a friend or relative who is currently suffering? 
What words of comfort can you bring to others? 
http://www.joyfulheart.com/forums/index.php?showtopic=1071  
 
A Crushing, Hopeless Burden (1:8-10) 
 
Now Paul begins to share with this church he loves some of his own pain. Since the 
goal of this letter is to effect a reconciliation with the Corinthian church and 
reestablish his authority as founder and apostle, his strategy is to open up to them 
personally and with transparency so they can begin to understand what he's been 
going through. Indeed, 2 Corinthians is by far the most revealing of any of Paul's 
letters about the depth of his suffering for the gospel. 
 
"We do not want you to be uninformed, brothers, about the hardships we suffered 
in the province of Asia. We were under great pressure, far beyond our ability to 
endure, so that we despaired even of life." (1:8) 
 
 The phrase, "we were under " pressure" (NIV), "we were " crushed" (NRSV), "we 
were pressed" (KJV) employs the verb bareō, "to press down as if with a weight, 
weigh down, burden," so the clause would read, "we were burdened altogether 
beyond our strength."  But the extent of this pressure is accentuated by two 
prepositional phrases: 
 
1.Beyond measure. The noun hyperbolē (from which we get the English word 
"hyperbole" describes a "state of exceeding to an extraordinary degree a point on a 
scale of extent." With the preposition kata, it carries the meaning, "to an 
extraordinary degree, beyond measure, utterly." 
2.Beyond our power. The noun is dynamis (from which we get our word "dynamic"), 
"power." It is preceded by the preposition hyper, here connoting "over and above, 
beyond, more than," in the sense of excelling, surpassing. 
 
"Despair" is exaporeō, "to be at a loss psychologically, be in great difficulty, doubt, 
embarrassment," used here and at 4:8. 
 
This sentence in Greek powerfully expresses Paul's desperate situation. Here is 
how some translations render it: 
 
"We were under great pressure, far beyond our ability to endure, so that we 
despaired even of life." (NIV) 
 
"We were so utterly, unbearably crushed that we despaired of life itself." (NRSV) 

http://www.joyfulheart.com/forums/index.php?showtopic=1071
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"We were pressed out of measure, above strength, insomuch that we despaired 
even of life." (KJV) 
 
"It was so bad we didn't think we were going to make it." (The Message) 
 
"The burdens laid on us were so great and so heavy, that we gave up all hope of 
living" (TEV) 
 
"At that time we were completely overwhelmed; the burden was more than we 
could bear; in fact, we told ourselves that this was the end." (Phillips) 
 
We're not told the exact situations that Paul was facing. But twice more in this 
letter he alludes to the types of sufferings he has experienced (4:8; 11:23-29). 
 
Relying on God's Deliverance (1:9-10) 
 
His most recent situation involved the threat of death. 
 
"9 Indeed, in our hearts we felt the sentence of death. But this happened that we 
might not rely on ourselves but on God, who raises the dead. 10 He has delivered 
us from such a deadly peril, and he will deliver us. On him we have set our hope 
that he will continue to deliver us." (1:9-10) 
 
It could have been a fatal illness, perhaps. But it seems more likely to be some 
kind of external threat.  
 
"Sentence" in verse 9 is apokrima, "official report, decision," but in this case the 
"sentence of death" seems to be Paul's own assessment.  He thought he was a 
"gonner." He calls it a "deadly peril," literally "so great a death," that he believes 
God rescued him from certain death. Was Paul afraid of death? I don't think so, 
since later in this letter he talks about his desire to be "at home with the Lord" 
(5:8). But when we are threatened with bodily harm, especially a threat that 
continues for a period of time, it takes its toll on our emotional and physical well-
being. Though we are believers in Jesus, we are still human. We are not immune to 
stress. Jesus wasn't immune to stress either (Luke 22:44). 
 
This traumatic experience had a profound effect on Paul: 
 
"This happened that we might not rely on ourselves but on God, who raises the 
dead.... On him we have set our hope[31] that he will continue to deliver us." (1:9) 
 
When things are going well we are prone to trust in our own resources. This event 
caused Paul to rely on God in a new way and to refocus his hope on God's 
deliverance, rather than his own ingenuity and survival skills. 
http://www.jesuswalk.com/2corinthians/01_comfort.htm 
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COMMANDMENT – HONOUR YOUR PARENTS 

 

DEUTERONOMY 27:16  
'Cursed is he who dishonours his father or mother. And all the people shall say, 
'Amen’.’ 
 
MATTHEW 15:4  
‘For God said, ‘Honor your father and mother’ and ‘Anyone who curses their 
father or mother is to be put to death.’’ 
 
EXODUS 20:12  
‘Honour your parents so you may live long in the land Yahweh your God has given 
you.’ 
 

Honouring your father and mother is being respectful in word and action and 
having an inward attitude of esteem for their position. The Greek word for honour 
means “to revere, prize, and value.” Honour is giving respect not only for merit 
but also for rank. For example, some Americans may disagree with the President’s 
decisions, but they should still respect his position as leader of their country. 
Similarly, children of all ages should honour their parents, regardless of whether or 
not their parents “deserve” honour.  God exhorts us to honour father and mother. 
He values honouring parents enough to include it in the Ten Commandments 
(Exodus 20:12) and again in the New Testament: “Children, obey your parents in 
the Lord, for this is right. Honour your father and mother which is the first 
commandment with a promise, so that it may be well with you, and that you may 
live long on the earth” (Ephesians 6:1-3). Honouring parents is the only command 
in Scripture that promises long life as a reward. Those who honour their parents 
are blessed (Jeremiah 35:18-19). In contrast, those with a “depraved mind” and 
those who exhibit ungodliness in the last days are characterized by disobedience to 
parents (Romans 1:30; 2 Timothy 3:2).  Solomon, the wisest man, urged children to 
respect their parents (Proverbs 1:8; 13:1; 30:17). Although we may no longer be 
directly under their authority, we cannot outgrow God’s command to honour our 
parents. Even Jesus, God the Son, submitted Himself to both His earthly parents 
(Luke 2:51) and His heavenly Father (Matthew 26:39). Following Christ’s example, 
we should treat our parents the way we would reverentially approach our heavenly 
Father (Hebrews 12:9; Malachi 1:6).   

 

Obviously, we are commanded to honour our parents, but how? Honour them with 
both actions and attitudes (Mark 7:6). Honour their unspoken as well as spoken 
wishes. “A wise son heeds his father's instruction, but a mocker does not listen to 
rebuke” (Proverbs 13:1). In Matthew 15:3-9, Jesus reminded the Pharisees of the 
command of God to honour their father and mother. They were obeying the letter 
of the law, but they had added their own traditions that essentially overruled it. 
While they honoured their parents in word, their actions proved their real motive. 
Honour is more than lip service. The word “honour” in this passage is a verb and, 
as such, demands a right action.  We should seek to honour our parents in much 
the same way that we strive to bring glory to God—in our thoughts, words, and 
actions. For a young child, obeying parents goes hand in hand with honouring 
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them. That includes listening, heeding, and submitting to their authority. After 
children mature, the obedience that they learned as children will serve them well 
in honouring other authorities such as government, police, and employers.   While 
we are required to honour parents, that doesn’t include imitating ungodly ones 
(Ezekiel 20:18-19). If a parent ever instructs a child to do something that clearly 
contradicts God’s commands, that child must obey God rather than his/her parents 
(Acts 5:29).  Honour begets honour. God will not honour those who will not obey 
His command to honour their parents. If we desire to please God and be blessed, 
we should honour our parents. Honouring is not easy, is not always fun, and 
certainly is not possible in our own strength. But honour is a certain path to our 
purpose in life—glorifying God. “Children, obey your parents in everything, for this 
pleases the Lord” (Colossians 3:20). 

http://www.gotquestions.org/honour-father-mother.html#ixzz3cBPZ7dPX  
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COMMANDMENT – RESPECT YOUR ELDERS 

 

LEVITICUS 19:32  
‘Rise when you see an older person out of respect and reverence for the elderly 
for I am Yahweh your God.’ 
 
Jewish tradition is suffused with sacred obligations regarding the aged.  Perhaps 
the most basic and prevailing direction we follow is taken from the Holiness Code 
of Leviticus – Leviticus 19:32 – which instructs, “You shall rise before the aged and 
show deference to the old; you shall revere [fear?] your God, I am the Eternal.”  
The implications of this law are clear: recognition of the place of the aged, and 
demonstration of respect for age and life/world experience.  One may think that 
“rising” and “showing deference” connotes the same thing.  But “rising” is simply 
an act that can feign deference without actually doing something about it.  
“Showing deference” (from the Hebrew root h-d-r, which can mean “beautify” or 
“glorify”) represents intentional actions that take place between people, and 
adhering to this mitzvah (sacred obligation) requires positive actions in order to 
fulfil it.  What this means is that our approach to the aging is two-fold: attitudinal 
and behavioural.  And the more that we work on both fronts, the more profound 
will be our impact on society. 
http://www.jewishvaluesonline.org/595 
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COMMANDMENT – TAKE CARE OF MIGRANTS 

 

EXODUS 22:20  
‘Do not mistreat or oppress a foreigner living among you for you were foreigners 
in the land of Egypt.’ 
 
DEUTERONOMY 23:16 –  
‘Do not hand over a slave who has taken refuge with you to his master.  Let him 
live among you in a place that he chooses and do good to him – do not oppress 
him.’ 
 
In today’s society, this applies to refugees.   
 
LEVITICUS 19:33-34  
‘When a foreigner resides among you in your land, do not mistreat them. The 
foreigner residing among you must be treated as your native-born. Love them as 
yourself, for you were foreigners in Egypt. I am the Lord your God.’ 
 
The issues surrounding the immigration debate are complex and ongoing. The 
United States was founded by immigrants, and many can point to ancestors from 
Europe, Asia, or Africa who reached these shores in the last 250 years. What about 
today? How is the country responding to the arrival of newcomers in such large 
numbers?  The presence of millions of immigrants from Mexico and other countries 
in Latin America, Korea, the former Soviet Union, and elsewhere is raising issues at 
all levels of national life. It affects the public school system, healthcare providers, 
law enforcement, and the economy. There is a fear that what many consider to be 
the country’s cultural makeup will change beyond recognition. With the 
emergence, for example, of Spanish-language media and with entire 
neighborhoods taking on a different look, some Americans feel disoriented and 
suspect that their way of life is being endangered. The challenges are even more 
daunting once  international migration becomes part of the discussion. Around the 
globe tens of millions are on the move, looking for work and a new start to life. 
 
What is a Christian to think? My experience has been that most Christians’ view of 
immigration/immigrants is more reflective of their political affiliation, personal 
experience, or hearsay than it is informed by their faith. They have not considered 
what the Bible may have to say about the migration of people. If, however, we 
claim that the Bible, as the church’s Scripture, is our authoritative guide for life, 
then that is precisely where an explicitly Christian outlook must be grounded. In 
fact, as it turns out, the Bible has quite a bit to say about migration matters. 
 
Immigration is about people, and the Bible emphatically affirms that people have 
value in the sight of God. Genesis 1:26-28 states that all human beings are made in 
the image of God. This passage makes clear that humans have a mind, will, 
emotions, and a spiritual side; all of us can share in the rule of God as his servants. 
Each person including the immigrant has worth and the unique potential to 
contribute to society and the common good. This is where discussions on 
immigration must start. Appreciating newcomers as made in the image of God 
would eliminate the heated rhetoric and unfortunate labeling that is widespread in 



 

18 
 

the media. It would motivate those who claim to be Christians to treat immigrants  
with dignity, respect, and kindness. The fact that millions of those who have 
arrived in this country are Christians and part of the family of God underscores 
even more the necessity of looking at these people differently than do many in the 
majority culture. 
 
Migration and the people of God  
 
The Bible is full of accounts about people on the move. In fact, the Bible in large 
measure can be read as a book about migrants written by those who experienced 
migration firsthand or were part of communities that had been shaped by a history 
of migration. 
 
Humanity has migrated since the beginning of history. According to Genesis, Adam 
and Eve and Cain were the first to wander (Genesis 3:23-4:16). The story of the 
chosen people starts with Abram’s pilgrimage to an unknown land (Genesis 11:31-
12:5; 23:4; cf. Deuteronomy 26:5). Over the following centuries his descendants 
left their homes for reasons of hunger, war, forced exile, and natural disasters—
the very same reasons that drive individuals and their families to migrate today. 
 
Abram’s and Jacob’s families went to Egypt because of famine (Genesis 12 and 
Genesis 42-43), while Isaac moved into Philistine territory (Genesis 26). Naomi and 
her family left Bethlehem in Judah because food was scarce and crossed over into 
Moab. Her sons married Moabite women, one of whom was Ruth, but in time 
Naomi’s husband and sons died. When Naomi, the immigrant, opted to return 
home, Ruth went with her and now she became the immigrant. Her sterling 
character attracted Boaz, who took her as his wife, and their son Obed would be 
the grandfather of David and forefather of Jesus (Matthew 1:5). What a fascinating 
and multi-layered immigration story! 
 
Others were forcefully removed from their homes. Joseph was sold into slavery, 
but he rose to become second to Pharaoh in Egypt and saved the nation from 
starvation (Genesis 37-41). He also paved the way for Jacob and his brothers’ 
families to migrate to the Nile Delta and settle in Goshen (Genesis 47). Years later, 
thousands were taken into exile when Israel fell to Assyria (2 Kings 17) and Judah 
to Babylon (2 Kings 24-25). 
 
Life in foreign lands could be difficult. The Israelites in Egypt suffered as slaves. In 
Assyria some exiles became domestic servants, while others had to work on farms 
or in construction. Psalm 137 reproduces the frustration and homesickness of those 
who had been taken from Judah by Babylon. Not everyone, however, endured 
humiliation and affliction. Joseph rose to prominence in Egypt. Daniel 
distinguished himself under several kings in Babylon. Esther’s uncle Mordechai 
must have achieved some success in Susa, while she became queen of the Persian 
Empire. Nehemiah was cupbearer to Artaxerxes, and Ezra and Ezekiel apparently 
ministered freely among the exiles. 
 
Migration also involves the interaction between peoples, between those who have 
arrived and those who receive them. Each of these Old Testament accounts is a 
window into levels of assimilation. Some individuals acculturate to significant 
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degrees. Joseph married an Egyptian and had children by her. He appears so 
Egyptian that his brothers do not recognize him, but Joseph had not forgotten his 
mother tongue. He understands what they are saying. He had Jacob’s body 
embalmed according to Egyptian custom (Genesis 41-45), as would his body be at 
his death (Genesis 50). In a letter Jeremiah counsels the exiles to invest in their 
surroundings, even though they were to maintain their faith and other differences 
(Jeremiah 29). Esther, Ezra, and Nehemiah were born in exile. Esther never thinks 
about leaving and must be coached by her relative about saving her people. 
Nehemiah leaves the Persian court for a time to rebuild the walls of Jerusalem but 
then goes back to serve his king. They are quite the contrast to Ezra, a priest, who 
leads a group back to Judah to resettle their ancestral land. 
 
These narratives also reveal a gamut of responses to the presence of strangers. 
The Egyptians felt threatened by the growing number of Israelites and tried 
infanticide to halt it. Haman sought to eliminate the entire Jewish population, 
because he felt slighted by just one. Abimelech feels betrayed by Abram and sends 
him away (Genesis 12:10-20; cf. 26:6-11), while Ruth, Daniel, and Nehemiah are 
deeply appreciated by the host culture. 
 
Migration and Old Testament law 
 
A good number of passages in the law deal with sojourners. At this point, it is 
helpful to consider the vocabulary of the Old Testament in regards to outsiders. In 
Hebrew there are several words that are used, which indicates that the Israelites  
evaluated the foreigners in their midst. Some terms are negative; these outsiders 
are viewed as a corrupting influence or even as enemies (nekar/nokrî; zar). The 
label ger, on the other hand, refers to those who moved in and became a part of  
Israelite life. The law contained many provisions to help them become a part of 
the community. People from other backgrounds had been part of their history 
since Egypt (Exodus 12:38). 
 
Concern for the sojourner makes sense against the background of ancient realities. 
In that agrarian peasant world, most people lived in villages and small towns. 
These often were composed of extended families, so kin were available for support 
in times of need. Outsiders had no such safety net and encouragement. This 
situation also meant that they were excluded from the land tenure system, where 
property was passed down from father to son. Therefore, they were dependent on  
the Israelites for work, sustenance, and protection. 
 
The law took this precarious situation into account and offered several measures 
to counterbalance sojourners’ deficits. These workers were to be granted rest 
(Exodus 20:10; Deuteronomy 5:14) and paid a fare and timely wage (Deuteronomy 
24:14-15). There were provisions for  food  (Deuteronomy  14:28-29; 24:19-21) and 
the demand for impartial dealings in the law courts (Deuteronomy 1:16-17; 24:17-
18). These outsiders also were invited to participate in several of the religious 
feasts. This is significant, because faithful observance was at the core of Israel’s 
cultural identity,  and  this  would  require  that  the foreigner learn the ways and 
language of Israel. The prophets denounced those  who  mistreated  the  sojourner  
(Jeremiah 7:5-7; 22:2-5; Malachi 3:5) and looked to the day when their  
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incorporation into national life would be even greater (Ezekiel 47:21-23; cf. Isaiah 
56:1-8). 
 
Jesus’ care for the marginalized is clear. The greatest illustration of his unbounded 
love is his treatment of the Samaritans, a people despised by the Jews. His is an 
upside-down kingdom, where those whom the world rejects are the very ones he 
embraces. He himself was the ultimate outsider, who migrated from heaven to 
give his life for all. 
 
Why was Israel to be compassionate and open to the sojourner? The law gives two 
reasons. First, Israel was to remember that they had once been mistreated as 
foreigners in Egypt (Exodus 23:9; Leviticus 19:33-34). Their experience as 
immigrants was a key component of who they were, and that past reality was to 
inform their attitudes and behavior toward outsiders in the present. More 
importantly, they were to love the sojourner, because God did (Deuteronomy 
10:17-19). 
 
Light from the New Testament 
 
The New Testament tells us that Jesus and his parents were refugees. They fled 
Bethlehem to escape Herod’s tirade and lived in Egypt. They eventually returned 
and settled in Nazareth (Matthew 2). In his first epistle Peter addresses the 
Christians as “aliens” and “strangers” (1:1; 2:11). These believers may have been 
exiles from elsewhere in the Roman Empire. 
 
In Matthew  25  Jesus  speaks  about  the  final  judgment. He connects this to the 
treatment of the stranger (vv. 35, 38, 43-44). The term he uses is xenos, from 
which we derive “xenophobia.” Xenos and its verbal root can refer to something 
that is alien and not welcome (e.g., Acts 17:20; Hebrews 13:9). It occurs with 
other words for stranger in Ephesians 2:19 (paroikos) and Hebrews 11:3 
(parepidemos). Many appeal to Jesus’ words to defend the rights of immigrants, 
and what he describes fits what many endure. The issue is that “the least of 
these” and “brothers” (vv. 40, 45) in the Gospel of Matthew appear to point to 
Jesus’ disciples (10:42; 12:48f.; 18:6, 10, 14; 28:10). If that is correct, the 
“strangers” are those who suffer for his sake at the hands of others. Of course, 
many immigrants are Christians, but to apply the passage to all immigrants may be 
stretching its original meaning. Yet, Jesus’ care for the marginalized is clear—
women, children, the sick, and the sinners. The greatest illustration of his 
unbounded love is his treatment of the Samaritans, a people despised by the Jews 
(Luke 10:30-37; 17:11-19; John 4). His is an upside-down kingdom, where those 
whom the world rejects are the very ones he embraces. He himself was the 
ultimate outsider, who migrated from heaven to give his life for all (John 1:10-12; 
Philippians 2:5-11),  from Galilee to the cross in Jerusalem (John 1:46; 7:40-52). 
 
The church that would arise would be multiethnic, with believers from various 
places of origin (Acts 13:1). Christians are to be gracious to others (Romans 12:13; 
Hebrews 13:2; 1 Peter 4:9), and this virtue should distinguish the leadership of the 
church (1 Timothy 3:2; Titus 1:8). The epistles reveal that all Christians are 
sojourners whose citizenship is else – where (Philippians 3:20; Hebrews 13:14) —all 
the more reason to extend a hand to those without citizenship on earth. 
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Clearly, the Bible has a lot to say about immigration! The truth of the image of 
God, the multiple narratives of displaced people, the provisions of the law, the 
work of Jesus, and the teaching of the epistles all emphasize that we must 
embrace the  outsider. May the Scripture shape the values and perspectives of 
Christians as they engage the national debate and try to be a constructive voice for 
the good of all. 

http://www.evangelicalsforsocialaction.org/faith-and-public-life/the-immigration-
debate-can-the-bible-help/  
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COMMANDMENT – SET FREE SLAVES 

 

EXODUS 21:16 
‘Whoever steals a man and sells him, and anyone found in possession of him, shall 
be put to death’ 
 
DEUTERONOMY 15:12-14  
‘If a fellow Hebrew slave is sold to you and he is freed after six years, do not send 
him away empty handed, but supply him liberally from your possessions.’ 
 
DEUTERONOMY 21:14 
But if you no longer delight in her, you shall let her go where she wants. But you 
shall not sell her for money, nor shall you treat her as a slave, since you have 
humiliated her. 
 
LEVITICUS 25:39-41  
‘If a countryman of yours becomes poor and sells himself to you, do not give him 
the work of a slave, but take him on as a hired worker or a temporary resident.  
He is to work for you until the year of the Jubilee when he must leave with his 
family and go back to his clan.’ 
 
JEREMIAH 34:8-9  
‘The word which came to Jeremiah from the LORD after King Zedekiah had made 
a covenant with all the people who were in Jerusalem to proclaim release to 
them: that each man should set free his male servant and each man his female 
servant, a Hebrew man or a Hebrew woman; so that no one should keep them, a 
Jew his brother, in bondage.’ – see also v12ff 
 
GALATIANS 3:2 
‘There is neither Jew nor Greek, there is neither slave nor free, there is no male 
and female, for you are all one in Christ Jesus.’ 
 
Slavery and the Old Testament law 
 
There is a scene in The West Wing where President Jed Bartlett fires off round 
after round of ridicule as he pretends to apply Old Testament laws to his life. 
Should he put to death his staffer for working on the Sabbath, or get the police to 
take over? Should footballers wear gloves to avoid touching the pigskin ball? What 
price could he get if he sold his daughter as a slave? 
 
How would you answer? A monologue like this is liable to make even well-informed 
Christians lose their nerve. We don’t always know how to respond to mockery of 
the Old Testament laws, especially those we no longer observe. 
 
Meanwhile, many non-Christians are appalled that the Bible does not abolish 
slavery as simply and cleanly as the Universal Declaration on Human Rights does: 
 
Article 4. No one shall be held in slavery or servitude; slavery and the slave trade 
shall be prohibited in all their forms. 
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Why can’t the Bible be just as unequivocal? Well, I suggest that slavery is a more 
complex issue than may be suggested by Article 4, and the Bible, in refusing to be 
simplistic about it, says some things which force us to think very hard. It is both 
necessary and possible to mount a spirited defence of the slavery rules in the law 
of Moses, as it gets to the heart of what God sees as freedom. 
 
The big verse 
 
The first verse to notice is Exodus 21:16: “Whoever steals a man and sells him, and 
anyone found in possession of him, shall be put to death”. Paul alludes in 1 
Timothy 1:10 to this verse when he says that God’s law opposes slave traders. It 
shows that God’s word was always against the white people who captured Africans 
to work on American plantations, even though tragically those white people took 
centuries to realize it. One of the early rumblings of the movement to end the 
slave trade was a pamphlet published in 1700 called The Selling of Joseph, drawing 
attention to Exodus 21:16. 
 
Israelite slaves 
 
Of course, being captured and sold has never been the only way to become a 
slave. The Bible also contemplates that slavery might result from poverty (Exod 
21:7; Lev 25:39) or from stealing (Exod 22:3). Some of our contemporaries might 
say that even these sorts of slavery are unacceptable, and write the Bible off as 
barbaric because it fails to share our society’s zero-tolerance attitude to slavery. 
However, such people ought to suspend judgement until they have learned how 
slaves were to be treated in Israel. 
 
Most importantly, any slavery of Israelites was not for life, but only for six years 
(Exod 21:2). And masters were instructed: 
 
And when you let [your slave] go free from you, you shall not let him go empty-
handed. You shall furnish him liberally out of your flock, out of your threshing 
floor, and out of your winepress. As the Lord your God has blessed you, you shall 
give to him. (Deut 15:13-14) 
 
This is surely one of the most beautiful slavery laws ever made (interestingly it is 
not without some parallels in other ancient law codes). This sort of law would have 
made a kind master out of anyone who took it to heart. As a result, a slave might 
say, “With slavery like this, who needs freedom?” Anticipating this, the Old 
Testament law allowed a six-year slave to elect to become a permanent one (Exod 
21:5-6). 
 
Female slaves needed special protection, which is spelled out in Exodus 21:7-11. 
The basic thrust of these verses is that a man purchasing a female slave must 
marry her, or give her to his son to marry. Even though she is sold as a slave, she is 
treated virtually as a free woman given for a bride price. She could not be sold 
into prostitution. Thus, just in case anyone should wonder, the Bible is clearly 
opposed to sexual slavery. 
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In short, the protections given to Israelite slaves were so good that this was not 
slavery in the ordinary sense, but a total revamping of the institution of slavery. 
 
Even so, we cannot avoid the fact that the Old Testament law gave Israelite slaves 
a lower status than free persons. For example, an emancipated slave had to leave 
his wife and children behind if they had been given by the master (Exod 21:4). 
Also, a slave had less protection from being injured by his master than a free 
person would have (Exod 21:20-21, 26-27). The fact that slaves were accorded any 
protection at all indicates that they were not purely their masters’ property—even 
slaves were made in God’s image—which compares favourably with many other 
ancient slavery laws. However, Israelite slaves did have a lower status. 
 
A reflection on contemporary economic life 
 
Opponents of Christianity might acknowledge that the Old Testament slavery law 
was more humane than the ancient average, but still see the Israelite slave’s lower 
status as proof that the Bible is antiquated and barbaric. However, it should be 
pointed out that even societies without slavery, such as our own, involve some 
people suffering from a lower status than others. 
 
As we have seen, slavery in Israel resulted from poverty or theft, two phenomena 
which are still with us. Consider our society’s response to these. For poverty, we 
have social security (and, where applicable, bankruptcy laws). For theft (of a 
serious kind), we have imprisonment. All these measures involve lowering a 
person’s status (if not formally then at least socially) when compared with an 
ordinary ‘free’ person. Imprisonment, in particular, has in common with slavery 
that the person is deprived of their liberty—the main difference being that the 
master is the state rather than an individual. Long-term welfare dependency, 
although preserving a person’s formal freedom, is arguably a less satisfactory 
solution to poverty than being placed, for a limited time, in the household of a 
kind master and given meaningful work to do. 
 
In saying all of this, I am taking it for granted that the Israelite slave would never 
have been subjected to the sort of oppression which we associate with, say, 
Greco-Roman or American colonial slavery. It would be insulting to compare a 
suburban existence on social security with such grinding misery. But Israelite 
‘slavery’ was not grinding misery. It was really bonded service, with a lower 
status, but for a limited time and with certain protections. 
 
The big point is that the conditions which led to slavery in the Old Testament still 
exist, and our responses bear similarities to Israelite slavery, albeit under different 
names. Slavery of Israelites was not the sort of dehumanizing experience which we 
normally imagine. In fact, it was designed to help the person who had fallen into 
poverty or crime back into society. 
 
Slavery of non-Israelites 
 
With one exception, the rules I have examined up to this point applied only to 
Israelite slaves. That one exception is the big one, Exodus 21:16, which stands as a 
bulwark against capturing people for slavery whether Israelite or not. 
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However, some of the other rules concerning slavery of non-Israelites are much 
harder to ‘defend’. Leviticus 25:44‑46 allowed Israelites to buy non-Israelite slaves 
who would be slaves for life and whose children would apparently be born into 
slavery. What can we say about this? 
 
It is difficult, because there is almost no evidence in the rest of the Old Testament 
that the Israelites ever held non-Israelite slaves. This is hardly surprising—after all, 
Israel was not a major power in its region—but it means that Leviticus 25:44-46 
remains tantalizingly theoretical. We do not know quite how it would have been 
put into practice. 
 
However, I think it is fair to assume that it would not have involved the 
dehumanizing extremes evoked in our contemporary minds by ‘slavery’. A Torah-
observant Jew would have been a kind master. 
 
More importantly, there is a really good reason why the Mosaic law discriminated 
between Israelite and non-Israelite slaves. It was because the Israelites belonged 
to God as his servants that they were not to be enslaved permanently to another 
human being (Lev 25:54-55). In other words, an Israelite’s economic freedom had a 
higher purpose: serving God. In contrast, non-Israelites would not be serving God 
anyway, and therefore had less need of economic freedom. 
 
At this point, we are forced to think hard about economic freedom. Are we going 
to think about it as Christians, or secular humanists? For the secular humanist, 
economic or political freedom is the highest good. But for the Christian, economic 
freedom is only a means to the end of serving God. 
 
This means that we can dare to ask: would those foreigners have been better off 
as slaves amongst God’s people than free amongst the godless? As slaves in Israel, 
they would participate in the religious life of God’s people (Exod 12:44, 20:10; 
Deut 16:11). If you believe, as Christians do, that Israel’s God is the only true God, 
then to be a slave in Israel is better than to be free in spiritual darkness. The 
Gibeonites realized this, and leapt at the chance to be Israel’s slaves (Joshua 9). 
 
We must not pass lightly over the fact that foreign slaves bought for money could 
(if they were circumcised) share in the Passover (Exod 12:44). This was an 
amazingly humanizing gift. One of the criticisms which is rightly levelled at slavery 
is that to be someone’s property makes the slave seem somewhat less than human. 
But Exodus 12:44 counts the foreign slave as a fully-fledged human being at the 
point where it matters most; it counts the slave as part of God’s covenant people. 
 
The rules about slavery of non-Israelites remain difficult. (Many will feel that I 
have not fully ‘solved’ the problem.) But if nothing else, these rules rudely remind 
us that economic freedom is not an absolute good. If a person is in thrall to Satan, 
is he necessarily better off being released from a human master in order to serve 
himself? And since God’s Word is deadly serious in its claim that slavery to sin and 
death is worse than economic slavery, it is hardly surprising that God’s salvation 
program did not go all out against economic slavery before the Lord Jesus’ attack 
on that more important spiritual slavery. 



 

26 
 

 
Redemption from real slavery 
 
Since the focus of this article is on the Old Testament law, I will not say a great 
deal about slavery in the New Testament. But we must note two passages. 
 
Firstly, there is a moving allusion to the Old Testament law in the Gospels. Jesus 
was betrayed for thirty pieces of silver: the exact amount of compensation set for 
the death of a slave (Exod 21:32). He redeemed us from slavery to sin by being 
counted a slave himself. In so doing, he also gives hope to those living as slaves, 
that they are not cut off from God’s love. 
 
Secondly, as a result of God’s grace to us in Jesus, economic freedom is still not 
the highest good, and is not even necessary for a person to serve God. 1 
Corinthians 7:21-24 makes it clear that a person can live a perfectly valid Christian 
life even while enslaved to another man. This might seem to be a reversal of the 
Old Testament position where Israelite economic freedom was protected so they 
could serve God. However, there is no contradiction, because Leviticus was 
written for a situation where God’s people would have the political power to 
ensure their people were free, whereas 1 Corinthians is for Christians who did not 
have the luxury of rewriting the statute books to fit the gospel. The common 
thread through both Testaments is that whatever economic freedom you have, 
whether a little or a lot, is not an end in itself but merely a means to serve God. 
Some would caricature my position by claiming that I don’t care what happens to 
people’s worldly wellbeing as long as their souls are saved. I heartily reject this. 
Of course, other things being equal, freedom is to be preferred to slavery “If you 
can gain your freedom, avail yourself of the opportunity” says 1 Corinthians 7:21. 
But it is less important than eternal salvation. The spread of political freedoms has 
been a welcome by-product of the gospel’s progress throughout the world. 
However, these are a by-product, not the product which the gospel actually aims 
to produce. 
Conclusion 
The Universal Declaration on Human Rights is exactly right to oppose the slave 
trade, just as God’s word does in Exodus 21:16. However, as we have seen, the 
slaves spoken about in the Bible were not always captured and sold; there were 
also other types of bonded service in response to poverty and crime. We need to 
be sensitive to the different shades of meaning of the word ‘slave’. 
As to Article 4’s aspiration to abolish the slave trade, this is of course admirable. 
But economic freedom is not the highest good. God has revealed to us in his Word 
that there is something worse than economic servitude, and something better than 
economic freedom. 
So don’t be put onto the back foot the next time someone says, “How can you 
possibly take the Bible seriously when it allows slavery?” God is definitely opposed 
to slavery: his Son became a slave in order to redeem us from slavery of the 
deepest sort. But his opposition is not simplistic or shallow. God’s word and his 
accomplished work in Christ is the most realistic and effective response to a 
problem which is deeper and more complex than most imagine. 
http://matthiasmedia.com/briefing/2014/01/slavery-and-the-old-testament-law/ 
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COMMANDMENT – LOOK AFTER THE POOR 

 

GALATIANS 2:10  
‘All they asked was that we should continue to remember the poor..’ 
 
GALATIANS 6: 9-10  
‘Let us not become weary in doing good, for at the proper time we will reap a 
harvest if we do not give up. Therefore, as we have opportunity, let us do good to 
all people, especially to those who belong to the family of believers.’ 
 
EXODUS 22:21  
‘Do not take advantage of widows and orphans’ 
 
1 TIMOTHY 5:3-16  
‘Give proper recognition to those widows who are really in need. But if a widow 
has children or grandchildren, these should learn first of all to put their religion 
into practice by caring for their own family and so repaying their parents and 
grandparents, for this is pleasing to God. The widow who is really in need and left 
all alone puts her hope in God and continues night and day to pray and to ask God 
for help. But the widow who lives for pleasure is dead even while she lives. Give 
the people these instructions, so that no one may be open to blame. Anyone who 
does not provide for their relatives, and especially for their own household, has 
denied the faith and is worse than an unbeliever. No widow may be put on the list 
of widows unless she is over sixty, has been faithful to her husband, and is well 
known for her good deeds, such as bringing up children, showing hospitality, 
washing the feet of the Lord’s people, helping those in trouble and devoting 
herself to all kinds of good deeds. As for younger widows, do not put them on 
such a list. For when their sensual desires overcome their dedication to Christ, 
they want to marry. Thus they bring judgment on themselves, because they have 
broken their first pledge. Besides, they get into the habit of being idle and going 
about from house to house. And not only do they become idlers, but also 
busybodies who talk nonsense, saying things they ought not to. So I counsel 
younger widows to marry, to have children, to manage their homes and to give 
the enemy no opportunity for slander. Some have in fact already turned away to 
follow Satan. If any woman who is a believer has widows in her care, she should 
continue to help them and not let the church be burdened with them, so that the 
church can help those widows who are really in need.’ 
 
JAMES 1:27  
‘Religion that God our Father accepts as pure and faultless is this: to look after 
orphans and widows in their distress and to keep oneself from being polluted by 
the world.’ 
 
Origins of Poverty 
 
When Adam and Eve were created, God had prepared a place for them to live and 
all the water and food that they needed (Gen. 2:8-17). God instructed Adam to 
cultivate the land and keep it. The Garden of Eden was truly a paradise. In this 
ideal place to live, God provided everything. Listen to His words to Adam, 

http://biblia.com/bible/esv/Gen.%202.8-17
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From any tree of the garden you may eat freely; but from the tree of the 
knowledge of good and evil you shall not eat, for in the day that you eat from it 
you will surely die. Gen. 2:16-17 (NASB) 
 
They had a buffet of food from which they ate. There was only one tree from 
which they could not eat – the tree in the center of the garden (Gen. 2:9, 17). The 
message of this verse is that God did not place man in a state of poverty. It is 
obvious that God cared for His creation. But Adam and Eve eventually rebelled by 
sinning. Afterward, God pronounced a curse on the woman and on the man (Gen. 
3:14-19). There were multiple aspects to the curse, including a curse on the 
ground. For God said, 
 
You shall not eat from it; 
Cursed is the ground because of you; 
In toil you will eat of it 
All the days of your life. 
Both thorns and thistles it shall grow for you; 
And you will eat the plants of the field; 
By the sweat of your face 
You will eat bread, 
Till you return to the ground, 
Because from it you were taken; 
For you are dust, 
And to dust you shall return. Gen. 3:17-19 (NASB) 
 
With sin life changed, and one had to work hard to obtain food to eat. Need, 
poverty and destitution became possibilities and the realities of life. Some can 
more easily meet their needs than others. Each situation is unique. 
 
First Instructions About the Poor 
 
One can help, be indifferent to, or take advantage of the poor. These responses 
occur all the time. What response do you think God desires from us? The first clues 
come from Exodus 22:22 and 23:6. In the first passage God warns that we are not 
to take advantage of the poor and in the second passage we are not to deny the 
poor justice in their lawsuits. At first these may seem strange. Who would want to 
take advantage of the poor? What do they have that one would want? Yet, it occurs 
all the time. Those who have more manipulate the poor to their own advantage. In 
Mark 12:40 our Lord Jesus Christ gave one example that came from the religious 
leaders of His day, ‘Beware of the scribes who . . . devour widows’ houses, and for 
appearance’s sake offer long prayers; these will receive greater condemnation.’ 
Mark 12:40 (NASB) Proverbs 22:22 is another passage that warns to not exploit the 
poor. 
 
A second clue as to how God wants us to respond to the poor is found in the 
injunction that Moses gave to the Israelites in Exodus 23:10-11, ‘You shall sow your 
land for six years and gather in its yield, but on the seventh year you shall let it 
rest and lie fallow, so that the needy of your people may eat; and whatever they 
leave the beast of the field may eat. You are to do the same with your vineyard 
and your olive grove.’ Ex. 23:11 (NASB) 
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The Israelites had just left the land of Egypt and they were camping at the base of 
Mount Sinai when Moses gave this instruction. In this command the Israelites are 
told to allow the fields to observe a Sabbatical year. From an agricultural 
perspective, this was beneficial for the ground; from a spiritual perspective, it 
helped the poor. Whatever grew in the field such as vegetables, grapes from vines 
and fruit from the trees the poor were to be allowed to eat. This command is 
repeated in various ways in Leviticus 19:10 and 23:22. In these passages the 
Israelites were told to not glean their field a second time. They were not to seek 
all the produce that they could get. That is, they were not to try to retain 
everything for which they had labored hard. 
 
Instructed To Care For All 
 
In Leviticus 25:8-12 and 35-43 we discover that God directed the Israelites to care 
for their fellow citizens as well as strangers and travelers. The instructions are 
detailed. God prohibited the Israelites from collecting interest on financial loans or 
on food that a person might give a poor and needy person. The Israelites were 
instructed to not buy a fellow Israelite who offered himself as a slave in order to 
live. Instead, the Israelite was to told to hire him as one would hire an employee 
until the year of Jubilee. Why did God give this instruction? The answer is found in 
Lev. 25:38. ‘I am the LORD your God, who brought you out of the land of Egypt to 
give you the land of Canaan and to be your God.’ 
 
God presented His own care for them as the reason they should be generous and 
kind to others. In Deut. 24:14,17 the Israelites were also commanded to not take 
advantage of the poor, needy whether alien, widow, or orphan. They were not to 
require surety for the help that was being offered either. 
 
God’s Welfare Tax 
 
God also imposed a local welfare tax or tithe in addition. ‘At the end of every third 
year you shall bring out all the tithe of your produce in that year, and shall deposit 
it in your town. The Levite, because he has no portion or inheritance among you, 
and the alien, the orphan and the widow who are in your town, shall come and eat 
and be satisfied, in order that the LORD your God may bless you in all the work of 
your hand which you do’. Deut. 14:28-29 (NASB) So the Israelites were to provide 
food from their fields and in addition they were to help the poor through a welfare 
system. The parallel to modern societies is obvious. Most cultures have a welfare 
system but how many provide money from their own “fields” in addition? 
 
Promise of No Poor 
 
The next passage in the Mosaic Law that is concerned with the poor and needy is 
Deuteronomy 15:4-5. ‘However, there will be no poor among you, since the LORD 
will surely bless you in the land which the LORD your God is giving you as an 
inheritance to possess, if only you listen obediently to the voice of the LORD your 
God, to observe carefully all this commandment which I am commanding you 
today.’ In this passage, God promises that there will not be any poor among them 
if they obey Him. But they didn’t and couldn’t since they were sinners. God simply 
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told them that it was theoretically possible to not have any poor. He was honest 
and forthright. This reminds us of Jesus’ statement that we will always have the 
poor among us in Mark 14:7. His message was that men and women can never 
satisfy the requirement of Deut. 15:4-6. And God makes that clear in Deut. 15:11 
when He said that the poor would never “cease.” The message is clear. There will 
always be needy and poor folks due to poor planning, events beyond one’s control, 
or for some other reason. 
 
Help Without Regret 
 
In Deut. 15:7-8  we hear that God instructed the Israelites to freely give to the 
poor. ‘If there is a poor man with you, one of your brothers, in any of your towns 
in your land which the LORD your God is giving you, you shall not harden your 
heart, nor close your hand from your poor brother; but you shall freely open your 
hand to him, and shall generously lend him sufficient for his need in whatever he 
lacks.’ 
Maybe the most significant phrase in this passage is “not harden your heart” and 
the most significant word is “harden.” Clearly the Israelites were told to help the 
poor, but they were also told not to harden their hearts. The Hebrew word for 
harden is AMES. It means to make “hard, strong, bold, or to be solid.” It has the 
idea that the person will not budge or cannot be moved. The Israelites were also 
told to “freely open their hand” and to be “generous” to sufficiently meet their 
need. 
 
God Is Our Example 
 
In Deut. 10:18; Ps. 40:17; 68:5 and Jer. 22:16, God presents Himself as the 
defender of the poor and the One who meets their needs. Then He challenges us to 
do the same because he also works through us. Here are a few verses, 
‘He executes justice for the orphan and the widow, and shows His love for the 
alien by giving him food and clothing. So show your love for the alien, for you 
were aliens in the land of Egypt.’ Deut. 10:18-19 (NASB) 
‘The LORD protects the strangers; 
He supports the fatherless and the widow, 
But He thwarts the way of the wicked.’ Ps. 146:9 (NASB) 
‘He pled the cause of the afflicted and needy; then it was well. Is not that what it 
means to know Me?” declares the LORD.’ Jer. 22:16 (NASB) 
In the last verse, God tells us that those who truly know Him will care for the poor. 
That is a strong statement. 
 
- Protector of the Poor. In 1 Samuel 2:8 God states that He lifts up the needy and 

the poor. 
- He raises the poor from the dust, 

He lifts the needy from the ash heap. 1 Sam. 2:8 (NASB) 
 
The same thought is repeated in Psalm 35:10. In Psalm 72:12-14 God says that He 
will respond to those who ask for help, and in Psalm 12:5 God states that He 
responds to the groaning of the needy. The message is that God is sensitive to the 
needy – to their emotional pain and pleas for help. 
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- Provider of the Poor. In Psalm 68:10; 146:7 and Isaiah 41:17,  we are told that 
God helps the needy and the prisoners. He gives food, water, and ensures that 
justice is satisfied. 

- Who executes justice for the oppressed; 
 
Who gives food to the hungry. 
The LORD sets the prisoners free. Ps. 146:7 (NASB) 
The afflicted and needy are seeking water, but there is none, 
And their tongue is parched with thirst; 
I, the LORD, will answer them Myself, 
As the God of Israel I will not forsake them. Is. 41:17 (NASB) 
 
Here God states that He is the one who personally helps the poor. If God helps the 
poor, then it is a special honor for us to care for the poor and needy. 
 
- Savior of the Poor.  
In Job 5:15; Psalm 34:6 and Ps. 109:31   
We discover that God rescues the needy and poor. He saves them from oppressors. 
This poor man cried, and the LORD heard him and saved him out of all his 
troubles. Ps. 34:6 (NASB). 
God is their savior from evil, uncaring men and women. 
 
- Refuge for the Poor.  
In Ps. 14:6 and Isa. 25:4  we discover that God defends the helpless and the needy 
from people, distress, the weather, and the ruthless. 
 
For You have been a defense for the helpless, 
A defense for the needy in his distress, 
A refuge from the storm, a shade from the heat; 
For the breath of the ruthless 
Is like a rain storm against a wall. Is. 25:4 (NASB) 
 
While it is obvious that some needy and helpless do suffer, it is God who is at work 
to provide help. He does this through people and circumstances. It is His people 
who are to be His hands and His feet. It is His people who provide the hugs and 
expression of warmth and compassion. The truth is, few of the needy and helpless 
would be helped if it were not for God’s instruction and the movement of the Holy 
Spirit in the hearts of people – believer and unbeliever. 
 
In summary, God cares for the poor and needy whether they are dirty, dingy or 
desperate. God is their protector, provider, savior and their place of refuge. He is 
our example. What an honor to mirror our Father’s example and have a heart like 
His. 
 
Promises To Those Who Help The Poor 
 
In the following verses we will discover that God repeatedly promises to help those 
who join the Lord in helping the poor. How many promises you can find? 
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How blessed is he who considers the helpless; 
The LORD will deliver him in a day of trouble. 
The LORD will protect him and keep him alive, 
And he shall be called blessed upon the earth; 
And do not give him over to the desire of his enemies. 
The LORD will sustain him upon his sickbed; 
In his illness, You restore him to health. Ps. 41:1-3 (NASB) 
How blessed is the man who fears the LORD, 
Who greatly delights in His commandments. 
He has given freely to the poor, 
His righteousness endures forever; 
His horn will be exalted in honor. Ps. 112:1, 9 (NASB) 
He who despises his neighbor sins, 
But happy is he who is gracious to the poor. Prov. 14:21 (NASB) 
He who oppresses the poor taunts his Maker, 
But he who is gracious to the needy honors Him.”Prov. 14:31 
One who is gracious to a poor man lends to the LORD, 
And He will repay him for his good deed. Prov. 19:17 (NASB) 
He who is generous will be blessed, 
For he gives some of his food to the poor. Prov. 22:9 (NASB) 
He who gives to the poor will never want, 
But he who shuts his eyes will have many curses. Prov. 28:27 
The righteous is concerned for the rights of the poor, 
The wicked does not understand such concern. Prov. 29:7 
 
How many promises did you find? There are eleven promises. But did you notice 
that giving to the poor is lending to the Lord? The message is that God will 
eventually repay us. In these promises we discover that God will bring joy to those 
who help the poor. If we help the poor we will receive blessing from God. But 
those who withhold will discover that God withholds from them. Proverbs 29:7 is 
especially poignant. The mark of the righteous is that they are concerned for the 
poor. This is an important truth. We can gauge our righteousness by our heart’s 
concern and care for the poor. Probably one of the most moving passages of 
rebuke occurs in Isaiah 58 when God rebukes the Israelites for the pretentious act 
of being holy. But notice what God said was missing: 
 
Is it not to divide your bread with the hungry 
And bring the homeless poor into the house; 
When you see the naked, to cover him; 
And not to hide yourself from your own flesh? 
Then your light will break out like the dawn, 
And your recovery will speedily spring forth; 
And your righteousness will go before you; 
The glory of the LORD will be your rear guard. 
Then you will call, and the LORD will answer; 
You will cry, and He will say, ‘Here I am.’ 
If you remove the yoke from your midst, 
The pointing of the finger and speaking wickedness, 
And if you give yourself to the hungry 
And satisfy the desire of the afflicted, 
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Then your light will rise in darkness 
And your gloom will become like midday. Is. 58:7-10 
 
Judgment On Those Who Do Not Care 
 
In the following verses God pronounces a curse on those who close their hearts to 
the poor: 
 
Cursed is he who distorts the justice due an alien, orphan, and widow.’ And all 
the people shall say, “Amen.” Deut. 27:19 
He who mocks the poor taunts his Maker; 
He who rejoices at calamity will not go unpunished. Prov. 17:5 
He who shuts his ear to the cry of the poor 
Will also cry himself and not be answered. Prov. 21:13 
He who oppresses the poor to make more for himself 
Or who gives to the rich, will only come to poverty. Prov. 22:16 
He who gives to the poor will never want, 
But he who shuts his eyes will have many curses. Prov. 28:27 
The LORD enters into judgment with the elders and princes of His people, 
“It is you who have devoured the vineyard; 
The plunder of the poor is in your houses. 
What do you mean by crushing My people 
And grinding the face of the poor?” 
Declares the Lord GOD of hosts. Is. 3:14-15 (NASB) 
Behold, this was the guilt of your sister Sodom: she and her daughters had 
arrogance, abundant food and careless ease, but she did not help the poor and 
needy. Ezek. 16:49 
 
The last curse is an open rebuke to those who are rich and are not moved with 
compassion sufficient to respond with help. The message is not just for the 
wealthy. It applies to anyone who is not poor and needy. 
 
Reactions To The Poor 
 
In Proverbs 14:20 God reveals one reason why some people do not like to help the 
poor. They hate the poor. 
The poor is hated even by his neighbor, 
But those who love the rich are many. Prov. 14:20 
In Prov. 19:4 and 7 we are told that the poor are separated from their friends. In 
fact, even their family members do not like them. But in sharp contrast God 
pronounces that He is their Maker, 
The rich and the poor have a common bond, 
The LORD is the maker of them all. Prov. 22:2 
And in 1 Samuel, God says that He makes the wealthy wealthy and the poor. 
The LORD makes poor and rich; 
He brings low, He also exalts. 1 Sam. 2:7 
Therefore, why should we refuse to help the poor? The one that God made wealthy 
He could have been made poor. It was His choice. Why shouldn’t we help the poor? 
 
Individuals Who Helped The Poor 
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There are also numerous examples in the New Testament of individuals caring for 
the poor. Jesus was and is the ultimate example. In Luke 4:18 Jesus was reading 
from the book of Isaiah and declared that the following words were true of Him, 
The spirit of the Lord is upon me, because he anointed me to preach the gospel to 
the poor. He has sent me to proclaim release to the captives, and recovery of 
sight to the blind, to set free those who are oppressed . . . Luke 4:18 (NASB) 
 
Notice that the prophecy does not mention the wealthy, the middle class, 
influential or the famous. The prophecy states that Jesus’ primary audience is the 
poor, the needy, captives and the sick. Jesus ministered to everyone but especially 
the poor. 
 
When He fed the five thousand and some time later four thousand (Matt. 16:9-10), 
Jesus did so because He was concerned that they were hungry (Mark 8:2). Due to 
His compassion He wanted to meet their need. All of us are recipients of His love, 
mercy, and care. He simply asks us to respond to others as He has to us. 
Just before Jesus died on the cross for the entire world, He was on the Mount of 
Olives with the disciples. They asked Him about the signs of the end times. He 
answered their question and then told them what the marks of a true believer are. 
Here is what He said: 
 
For I was hungry, and you gave Me something to eat; I was thirsty, and you gave 
Me something to drink; I was a stranger, and you invited Me in . . . Matt. 25:35 
(NASB) 
 
The message is that those who are true believers have a heart like that of their 
spiritual Father. 
 
The apostle Paul is another example of one who cared for the poor, and he 
encouraged other believers to do the same. Paul had this to say in his epistle to 
the Galatians: 
 
They only asked us to remember the poor — the very thing I also was eager to 
do. Gal. 2:10 
Acts 24:17 and Romans 15:25-26 are other illustrations of Paul’s compassion for the 
poor and needy. 
 
The writer of James shared this under the inspiration of the Holy Spirit, 
‘Listen, my beloved brethren: did not God choose the poor of this world to be rich 
in faith and heirs of the kingdom which He promised to those who love Him? But 
you have dishonored the poor man. Is it not the rich who oppress you and 
personally drag you into court?’ (NASB) James 2:5-6 
 
It is the rich who oppress the poor and take advantage of the needy. It is the rich 
who close their hearts to those who are in need. The middle-class and wealthy 
people often hesitate to help the poor. That should not be true of the righteous. 
Instead of closing our ears to the cries of help, God calls us to help. The prophet 
Isaiah wrote the following: 
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Learn to do good; 
Seek justice, 
Reprove the ruthless, 
Defend the orphan, 
Plead for the widow. Is. 1:17 (NASB) 
 
And the apostle John wrote these words: 
‘But whoever has the world’s goods, and sees his brother in need and closes his 
heart against him, how does the love of God abide in him? Little children, let us 
not love with word or with tongue, but in deed and truth.’ 1 John 3:17 (NASB) 
 
Summary 
 
Throughout the pages of scripture God directs and encourages us to help the poor, 
needy, widows, helpless, orphans (James 1:27) and prisoners (Heb. 13:3). God 
presents Himself as the protector, provider, savior and place of refuge for the 
needy, poor and the helpless. He is our example. He has given us promises of 
various blessings and also warned us what will occur if we do not help the poor. 
Those who have money are fearful of losing what they have to those who want 
“free” money. The poor ask for something we own and something we worked hard 
to obtain, and something we do not want to give up. Yet, God has allowed them to 
be poor. God has also chosen some to be wealthy. He makes both the wealthy and 
the poor. 
Therefore, we should not be surprised that God commends the “Good Wife” of 
Proverbs 31 for giving to the poor (Prov. 31:20, 29). In Luke 14, Jesus gave a 
parable about a wedding feast. In the parable He told the disciples to not take the 
place of honor. They should wait for someone to invite them to sit at the place of 
honor. Then near the end of the parable Jesus said, 
But when you give a reception, invite the poor, the crippled, the lame, the blind 
and you will be blessed, since they do not have the means to repay you; for you 
will be repaid at the resurrection of the righteous.”Luke 14:13 
What a great summary of the teaching of scripture about how the poor should be 
treated. It summarizes everything, including the blessing. 
https://www.neverthirsty.org/bible-studies/topical-bible-studies/financial-
assistance/  
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COMMANDMENT – TAKE CARE OF DISABLED PEOPLE 

 

DEUTERONOMY 27:18  
‘Cursed is the man who leads the blind astray on the road. And all the people 
shall say, 'Amen’.’ 
 
LEVITICUS 19:14  
‘Do not curse the deaf or put a stumbling block in front of the blind, but fear your 
God. I am the Lord.’ 
 
GALATIANS 4:13-15  
‘You know it was because of a bodily ailment that I preached the gospel to you at 
first, and though my condition was a trial to you, you did not scorn or despise me, 
but received me as an angel of God, as Christ Jesus. What then has become of the 
blessing you felt? For I testify to you that, if possible, you would have gouged out 
your eyes and given them to me.’ 
 
Sometimes in discussion with antagonistic unbelievers a charge will be levelled 
against the Bible that it discriminates against disabled people. Frequently they will 
cite verses such as Leviticus 21:16-23: 

And the Lord spoke to Moses, saying, 'Speak to Aaron, saying, None of your 
offspring throughout their generations who has a blemish may approach to offer 
the bread of his God. For no one who has a blemish shall draw near, a man blind or 
lame, or one who has a mutilated face or a limb too long, or a man who has an 
injured foot or an injured hand, or a hunchback or a dwarf or a man with a defect 
in his sight or an itching disease or scabs or crushed testicles. No man of the 
offspring of Aaron the priest who has a blemish shall come near to offer the Lord's 
food offerings; since he has a blemish, he shall not come near to offer the bread of 
his God. He … shall not go through the veil or approach the altar, because he has a 
blemish, that he may not profane my sanctuaries, for I am the Lord who sanctifies 
them.' 

This passage raises two questions. Firstly, is it true that the Bible discriminates 
against disabled people? And secondly (since I will argue that it is not true), how 
does the Bible portray disabled people, and what does that reveal about God's 
heart for people with physical, sensory or cognitive impairments? 

Priestly Perfection 
 
First of all, we must deal with the passage above. It's there in the Bible and we 
can't avoid it. But it has to be taken in the context of the rest of Scripture. Could 
the God who also said "You shall not curse the deaf or put a stumbling block before 
the blind, but you shall fear your God: I am the Lord." (Leviticus 19:14) really have 
meant that disabled people were inferior to others and unworthy to offer worship? 

The descriptions of the tabernacle and the worship that was to take place there 
are full of symbolism. Many of the details have been shown to have a meaning that 
points towards the coming ministry of Jesus, the Messiah. And so this instruction 
about temple worship is not a declaration of the inferiority of people with 
impairments; rather it is symbolic both of the perfection that God deserves from 
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us – no half measures in our worship of Him – and also of the perfect, unblemished 
sacrifice that Christ was to offer in His death on the cross. It is interesting that 
people with intellectual disabilities were not on the list of those debarred from 
priestly office. Could it be that we see as a disability something that God sees 
otherwise? More of that later. 

A Creational View 
 
It is clear from the opening of the Bible that humanity is God's intentional 
creation, and is created in love. John, whose Gospel opens with an echo of the "In 
the beginning" of Genesis, emphasises this in his first epistle: 

See what kind of love the Father has given to us, that we should be called 
children of God; and so we are. (1 John 3:1) 
 
Just as humans are created in love, they in turn are to rule the world in love: 

Then God said, 'Let us make man in our image, after our likeness. And let them 
have dominion over the fish of the sea and over the birds of the heavens and over 
the livestock and over all the earth and over every creeping thing that creeps on 
the earth.' (Genesis 1:26) 

It stands to reason that a God who creates in love and whose "mercy is over all 
that he has made" (Psalm 145:9) would expect his people to rule with love, not 
with a harsh domination. 

It's also clear from the creation story that both men and women are made in the 
image of God. He is not confined to either gender; men are not more reflective of 
his nature than women (or vice versa!). It's also clear that both men and women 
are now separated from God by sin, as illustrated in the story of God seeking Adam 
and Eve after the Fall: 

And they heard the sound of the Lord God walking in the garden in the cool of the 
day, and … hid themselves from the presence of the Lord God among the trees of 
the garden. (Genesis 3:8) 

So the Bible has a very high view of humanity, both men and women. It is also very 
realistic about the evil and suffering that comes into our lives; it makes no 
attempt to minimise the extent of it or the fact that none of us is exempt from its 
ravages: 

Sin came into the world through one man, and death through sin, and so death 
spread to all men because all sinned. (Romans 5:12) 

Suffering from God's Perspective 
 
Scripture tells us that God has the tenderness of a father towards his children: 

As a father shows compassion to his children, so the Lord shows compassion to 
those who fear him. For he knows our frame; he remembers that we are dust. 
(Psalm 103:13-14) 

We are also told that He loves and cares for all He has made without exception: 
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The Lord is gracious and merciful, slow to anger and abounding in steadfast love. 
The Lord is good to all, and his mercy is over all that he has made. (Psalm 145:8-9) 

God is also portrayed as participating in His people's suffering: 

In all their distress he too was distressed. (Isaiah 63:9, NIV) 

And throughout Isaiah 53 a picture is painted of the God who suffers on His 
people's behalf and bears their suffering Himself. 

Suffering from our Perspective 
 
From a human viewpoint, suffering often seems unjust, as it did to Job when his 
suffering seemed out of all proportion to anything he might have done to deserve 
it: 

What would be my portion from God above and my heritage from the Almighty on 
high? Is not calamity for the unrighteous, and disaster for the workers of iniquity? 
Does not he see my ways and number all my steps? "If I have walked with falsehood 
and my foot has hastened to deceit; (Let me be weighed in a just balance, and let 
God know my integrity!)... (Job 31:2-6) 

But the Bible also explains (and many of us can testify to this from our own 
experience) that suffering can be the very thing that drives us back to God when 
we have drifted away from Him: 

Before I was afflicted I went astray, but now I keep your word… It is good for me 
that I was afflicted, that I might learn your statutes. (Psalm 119:67, 71) 

C.S. Lewis expressed it in this way: 

God whispers to us in our pleasures, speaks in our conscience, but shouts in our 
pain: it is his megaphone to rouse a deaf world.[2] 
 
In this, we begin to catch a glimpse of the redemptive possibilities of suffering. 

And it turns out, to everyone's surprise, that suffering can even result in very good 
news indeed: 

For this light momentary affliction is preparing for us an eternal weight of glory 
beyond all comparison. (2 Corinthians 4:17) 

For I consider that the sufferings of this present time are not worth comparing with 
the glory that is to be revealed to us. (Romans 8:18) 

What Disability is Not 
 
These considerations give disability a meaning which it lacks in almost every other 
religion and philosophy. For it turns out that disability is not karma, as some 
Eastern religions would tell us: 

As [Jesus] passed by, he saw a man blind from birth. And his disciples asked him, 
'Rabbi, who sinned, this man or his parents, that he was born blind?' Jesus 
answered, 'It was not that this man sinned, or his parents, but that the works of 
God might be displayed in him.' (John 9:1-3) 
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Nor is disability a curse, as some communities still see it: 

So we do not lose heart. Though our outer self is wasting away, our inner self is 
being renewed day by day. For this light momentary affliction is preparing for us 
an eternal weight of glory beyond all comparison, as we look not to the things that 
are seen but to the things that are unseen. For the things that are seen are 
transient, but the things that are unseen are eternal. (2 Corinthians 4:16-18) 

Affliction or disability are not hindrances to God's grace in our lives – quite the 
opposite: 

‘So, to keep me from becoming conceited because of the surpassing greatness of 
the revelations, a thorn was given me in the flesh, a messenger of Satan to harass 
me, to keep me from becoming conceited. Three times I pleaded with the Lord 
about this, that it should leave me. But he said to me, 'My grace is sufficient for 
you, for my power is made perfect in weakness.' Therefore, I will boast all the 
more gladly of my weaknesses, so that the power of Christ may rest upon me... 
For when I am weak, then I am strong.’ (2 Corinthians 12:7-10) 

And, in contrast to the culture of Bible times, the culture in some parts of the 
world today, and the hidden culture that afflicts our own hearts when we shy away 
from disabled people (for a recent survey by Scope revealed that 67% of us say we 
are uncomfortable talking to disabled people), disabled people are not 
untouchable. Jesus demonstrated this when a woman with a haemorrhage crept up 
behind Him to touch the hem of his robe. She was healed and He singled her out 
for special honour because of her faith (Luke 8:43-48). When a man with a 
contagious skin disease broke the law that excluded him from venturing into the 
city, and fell at Jesus' feet imploring Him, "Lord if you will, you can make me 
clean", His immediate response was to stretch out a hand and touch this man 
whom the law forbade Him to touch, and declare, "I will; be clean." And 
immediately the leprosy left him (Luke 5:11-13). When God chose to incarnate 
Himself in the person of Jesus, his attitude towards disabled people was quite 
revolutionary in His day, and if we're honest, in our day too. 

In the Bible, disability is not seen as caused by God, even though God is sovereign 
over it. When Job suffered, it was Satan who caused it, even though God 
permitted it. In fact, when Job said, "The Lord gave and the Lord has taken away, 
blessed be the name of the Lord" (Job 1:21) we're told that He didn't sin, but his 
unfolding conversation with God showed that he was mistaken; it was not, in fact, 
God who had taken away but it was God who restored to him more than he had 
lost. However, although disability in itself is not caused by God, disabled people 
are created, valued and loved by Him: 
 
‘So the Lord said to him, “Who has made man's mouth? Or who makes the mute, 
the deaf, the seeing, or the blind? Have not I, the Lord?”' (Exodus 4:11, NKJV) 
 
Disabled People in the Bible 
 
Joni Eareckson Tada, herself a quadriplegic, once observed: 
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Our Saviour chose to flash His credentials as Messiah through ministry to disabled 
people.… A disability magnifies God's grace.... We in our wheelchairs get to prove 
how great and how trustworthy God is.[4] 

But positive images of disabled people in the Bible are not confined to Christ's 
ministry; they are found throughout the Old and New Testaments. 

Perhaps the best known example is Mephibosheth in 2 Samuel 9. He was the son of 
Jonathan and grandson of Saul. He became disabled when his nurse fell with him in 
her arms as she was trying to flee from danger. We don't know if he suffered injury 
to his legs or brain injury affecting the motor responses in his leg muscles, but 
either way he had a mobility impairment for the rest of his life. When David 
became king, he made enquiries as to whether there was anyone left from the 
house of Saul to whom he could show kindness for his friend Jonathan's sake. When 
he found Mephibosheth, he did not single him out for his disability – he simply did 
what he would have done for any son of Jonathan. Nor, when he discovered his 
disability, did he recoil from honouring him; he treated him exactly as he would 
have done if Mephibosheth had been a powerful warrior. He welcomed him to his 
table, gave him Saul's land and provided servants to farm it for him. This story 
becomes a powerful metaphor for the kingdom of God, where abled and disabled 
people sit together side by side as equals at the feast table. 

Moses is another example. He was too frightened to speak to Pharaoh because he 
had a speech defect (Exodus 4:10-16). We don't know whether this was an actual 
speech impediment, or whether he suffered from a disabling degree of anxiety. 
Either way, God provided support for him in the form of his brother Aaron who was 
sent along to be his spokesman. 

Elijah was very impressive in public; he called down fire from heaven in front of all 
the people and shamed the false prophets of Baal. He had great spiritual authority 
and was unafraid to challenge the king's wrongdoing. And yet the day after his 
great triumph he was in hiding, suicidally depressed, and begging God to take away 
his life. God's response, in 1 Kings 19, is very tenderly to care for his physical 
needs (food and sleep) to take him to a place of safety, and to speak to him in a 
voice of the utmost gentleness. How is it, then, that so many Christians feel 
stigmatised by their fellow-believers when they experience mental ill health? 

In 2 Kings 7 there is a curious story in which the heroes are four disabled men – 
they are outcasts due to their physical condition, some form of skin disease or 
'leprosy'. The King of Aram has laid siege to Samaria. The people in the city cannot 
leave and no one can enter; consequently the people are starving. A donkey's head 
changes hands for an exorbitant amount, and people are even reduced to eating 
the bodies of those who have died of starvation. God supernaturally causes the 
Aramean army to hear the sound of an approaching assault force and they drop 
everything and flee. Four men with leprosy (who have been excluded from the city 
because the laws do not permit them to live in the community with a contagious 
condition) are discussing their future. They decide that their only two options are 
to die a slow death from starvation, or to surrender to the Arameans who might 
kill them, or might in fact imprison and feed them. They decide the risk is better 
than the certainty of starvation. But on arrival at the Aramean camp, they find the 
place deserted and all the Arameans' possessions and food abandoned. They eat 
their fill, and then realise that they can't keep this good news to themselves; so 
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they break the rules by returning to the city of Samaria, from which they are 
banned, and share the good news of their discovery. The food is distributed and 
the Samaritans are saved from starvation by the action of these four men. This, 
too, is a striking living parable for the church – it is those who are outcast and 
stigmatised who contribute to the life and health of God's people. 

Of course, disability comes to most of us eventually; most of us are in our 
temporary, non-disabled phase! There are examples of people who, by reason of 
old age, have lost their physical faculties, but that is no barrier to them playing an 
essential part in God's plans. Isaac, by the end of his life, is too blind and too 
confused to be able to distinguish between his sons, or discern that a trick is being 
played on him. And yet the blessing which he pronounced on his younger son Jacob 
had lost none of its spiritual power, and the things which Isaac foresaw for his sons 
did indeed come to pass. 

Similarly, Jacob, renamed Israel, and, by the end of his life too frail to get out of 
bed, quite deliberately switched his hands over and placed his right hand, the 
blessing of the firstborn, on the head of the younger of his two grandsons. Joseph, 
the boys' father, remonstrated with him, but he made it clear that this was no 
mistake; despite his physical frailty he had seen that God had particular plans for 
the younger boy, and like his father Isaac, the words he spoke in his weakness at 
the end of his life came to pass. 

In the New Testament, as well as Jesus' healing ministry to many disabled people, 
there are examples of disabled people portrayed in a positive way, and of God 
using disability for good in people's lives. Zacchaeus seems to have been of 
abnormally small stature; so much so that he had to climb a tree to see Jesus 
above the heads of the crowd. He had a history of making himself feel 'big' by 
defrauding people when he collected their taxes. Jesus noticed him, valued him, 
sat and ate a meal with him in his home. Being loved by Jesus enabled him to 
change and become generous. 

Saint Paul became blind as a result of his encounter with Christ on the road to 
Damascus. We know from his own writings, and from the facts that he did not 
recognise the high priest (Acts 23:5) and needed to use an amanuensis to write his 
epistles (Romans 16:22), that even after Ananias had been sent to restore his sight 
to him, he had a continuing eye problem. He wrote to the Galatians: 

You know it was because of a bodily ailment that I preached the gospel to you at 
first, and though my condition was a trial to you, you did not scorn or despise me, 
but received me as an angel of God, as Christ Jesus. What then has become of the 
blessing you felt? For I testify to you that, if possible, you would have gouged out 
your eyes and given them to me. (Galatians 4:13-15) 

These are just a few of many examples of people vital to the purposes of God who 
had disabilities. Gideon seems to have had an anxiety disorder; Leah may have had 
a squint; Jabez was labelled negatively by others, but refused to be defined by 
that label; Naaman was more disabled by his pride than by his physical condition; 
Samson, despite being blinded, destroyed the temple of the idolatrous god Dagon; 
one of the first evangelists was the man who had been born blind (John 9). The 
Bible is full of people whose disabilities were no barrier to them playing a vital 
part in the history of God's people. 
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Disability in the Bible 
 
Disability is seen in the Bible as something that catches God's attention: 

Bartimaeus, a blind beggar, the son of Timaeus, was sitting by the roadside. And 
when he heard that it was Jesus of Nazareth, he began to cry out and say, 'Jesus, 
Son of David, have mercy on me!' And many rebuked him, telling him to be silent. 
But he cried out all the more, 'Son of David, have mercy on me!' And Jesus stopped 
and said, 'Call him.' And they called the blind man, saying to him, 'Take heart. Get 
up; he is calling you.' And throwing off his cloak, he sprang up and came to Jesus. 
And Jesus said to him, 'What do you want me to do for you?' And the blind man said 
to him, 'Rabbi, let me recover my sight.' (Mark 10:46-51) 

This man whom others regarded as a nuisance and tried to silence, was noticed, 
loved and ultimately healed by Jesus. 

Treating disabled people well is not only good for them, but for the giver as well: 

Then Jesus said to the man who asked Him to eat in his house, 'When you have a 
supper, do not ask your friends or your brothers or your family or your rich 
neighbours. They will ask you to come to their place for a supper. That way you 
will be paid back for what you have done. When you have a supper, ask poor 
people. Ask those who cannot walk and those who are blind. You will be happy if 
you do this. They cannot pay you back. You will get your pay when the people who 
are right with God are raised from the dead. (Luke 14:12-14, NLT) 

This point is made even more clearly in Paul's letter to the Corinthians, where he 
affirms that God gives greater 'honour' to those who are deemed to lack it: 

But as it is, God arranged the members in the body, each one of them, as he 
chose. If all were a single member, where would the body be? As it is, there are 
many parts, yet one body. The eye cannot say to the hand, 'I have no need of you', 
nor again the head to the feet, 'I have no need of you.' On the contrary, the parts 
of the body that seem to be weaker are indispensable, and on those parts of the 
body that we think less honourable we bestow the greater honour, and our 
unpresentable parts are treated with greater modesty, which our more presentable 
parts do not require. But God has so composed the body, giving greater honour to 
the part that lacked it, that there may be no division in the body, but that the 
members may have the same care for one another. If one member suffers, all 
suffer together; if one member is honoured, all rejoice together. (1 Corinthians 
12:18-26) 

Disability and Jesus 
 
Jesus is one who can call upon His Father to destroy His enemies, but instead 
chooses the way of weakness. In so doing, He identifies with all those for whom 
weakness is a way of life but not a choice: 

While he was still speaking, Judas came, one of the twelve, and with him a great 
crowd with swords and clubs, from the chief priests and the elders of the people. 
Now the betrayer had given them a sign, saying, 'The one I will kiss is the man; 
seize him.' And he came up to Jesus at once and said, 'Greetings, Rabbi!' And he 
kissed him. Jesus said to him, 'Friend, do what you came to do.' Then they came up 
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and laid hands on Jesus and seized him. And behold, one of those who were with 
Jesus stretched out his hand and drew his sword and struck the servant of the high 
priest and cut off his ear. Then Jesus said to him, 'Put your sword back into its 
place. For all who take the sword will perish by the sword. Do you think that I 
cannot appeal to my Father, and he will at once send me more than twelve legions 
of angels? But how then should the Scriptures be fulfilled, that it must be so?' 
(Matthew 26:47-54) 

This in turn is presented as an example for us to follow: 

Have this mind among yourselves, which is yours in Christ Jesus, who, though he 
was in the form of God, did not count equality with God a thing to be grasped, but 
made himself nothing, taking the form of a servant, being born in the likeness of 
men. And being found in human form, he humbled himself by becoming obedient 
to the point of death, even death on a cross. (Philippians 2:5-8) 

Jesus is also a Master who serves, again setting us an example. For the body of 
Christ to function fully, we must have an attitude and practice of serving one 
another, but we must also allow our disabled brothers and sisters to serve us, and 
we must be prepared to learn from them and allow them to guide us: 

Jesus … laid aside his outer garments, and taking a towel, tied it round his waist. 
Then he poured water into a basin and began to wash the disciples' feet and to 
wipe them with the towel that was wrapped round him. He came to Simon Peter, 
who said to him, 'Lord, do you wash my feet?' Jesus answered him, 'What I am 
doing you do not understand now, but afterwards you will understand.' … When he 
had washed their feet and put on his outer garments and resumed his place, he 
said to them, 'Do you understand what I have done to you? You call me Teacher 
and Lord, and you are right, for so I am. If I then, your Lord and Teacher, have 
washed your feet, you also ought to wash one another's feet. For I have given you 
an example, that you also should do just as I have done to you. Truly, truly, I say 
to you, a servant is not greater than his master, nor is a messenger greater than 
the one who sent him. If you know these things, blessed are you if you do them.' 
(John 13:3-17) 

Jesus is also totally inclusive. In fact, for his time, he was absolutely revolutionary 
in whom He welcomed: infectious people (Mark 1:40-42); disabled people (the 
Gospels are peppered with stories of His disability ministry); adulterers (John 8:1-
11); social outcasts (Mark 2:14); foreigners (Matthew 8:5-13); women (Luke 10:39). 
His life was reinforced by his teaching; in the Sermon on the Mount He turned the 
world's values upside down and declared blessed those whom society considered 
cursed. 

People with learning disabilities – the foolishness of this world? 
 
Jesus recognised that God's profoundest communication came not in words to the 
minds of the wise: 

At that time Jesus, full of joy through the Holy Spirit, said, 'I praise you, Father, 
Lord of heaven and earth, because you have hidden these things from the wise and 
learned, and revealed them to little children. (Luke 10:21) 
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Or, as the Amplified Bible renders it, not "little children", but "the childish, 
unskilled, and untaught". 

Those of us who work with people with intellectual disabilities observe that they 
are frequently quicker to hear from God than the rest of us. They are often seen as 
foolish in the eyes of this world, but are wise towards God. Paul tells us in 1 
Corinthians 1:25 that the foolishness of God is wiser than human wisdom, and the 
weakness of God is stronger than human strength. 

So, we can see God's special purpose for those with learning disabilities: 

For consider your calling, brothers: not many of you were wise according to 
worldly standards, not many were powerful, not many were of noble birth. But 
God chose what is foolish in the world to shame the wise; God chose what is weak 
in the world to shame the strong; God chose what is low and despised in the world, 
even things that are not, to bring to nothing things that are, so that no human 
being might boast in the presence of God. (1 Corinthians 1:26-29) 

Importantly, how we treat "the least" of all is how we are treating Christ: 

The King will reply, 'Truly I tell you, whatever you did for one of the least of these 
brothers and sisters of mine, you did for me.' (Matthew 25:40) 

Amos Yong sums it up superbly: 

If people with intellectual disabilities represent the foolishness of the world, what 
hinders our viewing them as embodying the wisdom of God?[5] 

This suggests that seen from an eternal perspective we should revise our whole 
view of disability. We who thought we had the advantages in life – the strong, the 
clever, the ones the world regards as 'gifted' – find that on a spiritual level we can 
be severely disabled compared to our brothers and sisters who lack those 
intellectual giftings, but whose spiritual life can be marked by abilities and giftings 
we never suspected. 

Disability and our Christian Community 
 
So, as a Christian community, whether an organisation, a church or a Christian 
Union, what can we do to ensure that the status of disabled people that we find in 
the Bible is worked out among God's people today? 

The first thing is to approach disabled people with humility, in the way that the 
Bible instructs us to approach everyone: 

‘For by the grace given to me I say to every one among you not to think of himself 
more highly than he ought to think, but to think with sober judgement, each 
according to the measure of faith that God has assigned. For as in one body we 
have many members, and the members do not all have the same function, so we, 
though many, are one body in Christ, and individually members one of another. 
Having gifts that differ according to the grace given to us, let us use them.’ 
(Romans 12:3-8). 
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‘Do nothing from rivalry or conceit, but in humility count others more significant 
than yourselves. Let each of you look not only to his own interests, but also to the 
interests of others.’ (Philippians 2:3-4) 
 
We should serve disabled people exactly as if we were serving God himself: 
 
‘Whoever receives you receives me, and whoever receives me receives him who 
sent me... And whoever gives one of these little ones even a cup of cold water 
because he is a disciple, truly, I say to you, he will by no means lose his 
reward.’(Matthew 10:40-42) 
 
Crucially, we must allow disabled people to use their gifts to serve us, the church 
and the community: 
 
‘Speaking the truth in love, we are to grow up in every way into him who is the 
head, into Christ, from whom the whole body, joined and held together by every 
joint with which it is equipped, when each part is working properly, makes the 
body grow so that it builds itself up in love.’  (Ephesians 4:15-16) 

The Christian disability charity 'Through the Roof' recently completed a survey of 
disabled people's experience of church. One thing that emerged is that among the 
disabled Christian community there is such a wealth of spiritual wisdom and 
maturity, we can only ask why more of them are not represented in church 
leadership. 

We must treat disabled people with more, not less, respect and honour. As we 
have seen, they are to be given pride of place at the feast table (Luke 14:12-14) 
and treated with greater honour (1 Corinthians 12:23): 

‘Pay to all what is owed to them: taxes to whom taxes are owed, revenue to 
whom revenue is owed, respect to whom respect is owed, honour to whom honour 
is owed.’ (Romans 13:7) 

We must be clear that God takes unjust treatment of disadvantaged people very 
seriously indeed: 

‘I will not revoke the punishment, because they sell the righteous for silver, and 
the needy for a pair of sandals – those who trample the head of the poor into the 
dust of the earth and turn aside the way of the afflicted.’ (Amos 2:6-7) 
 
Strengthen the weak hands, and make firm the feeble knees. Say to those who 
have an anxious heart, 'Be strong; fear not! Behold, your God will come with 
vengeance, with the recompense of God. He will come and save you.' (Isaiah 35:3-
4) 
 
This may mean that at times we have to fight for the rights of disabled people: 
He has told you, O man, what is good; and what does the Lord require of you but 
to do justice, and to love kindness, and to walk humbly with your God? (Micah 6:8) 
We must go beyond mere inclusion. Disabled people don't simply need to be 
included (although that's a good starting place) – they need to belong. And in the 
church, of all places, there must be no 'them and us'. John Swinton explains this 
distinction very clearly: 
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‘The problem we have with society is a real emphasis – and a quite right emphasis – 
on inclusion. I think at one level that's fine. However, inclusion is simply not 
enough. To include people in society is just to have them there. All we have to do 
is make the church accessible, have the right political structures, make sure 
people have a cup of tea at the end of the service or whatever. There is a big 
difference between inclusion and belonging.’ 
 
To belong, you have to be missed. There's something really, really important about 
that. People need to long for you, to want you to be there. When you're not there, 
they should go looking for you. When things are wrong, people should be outraged 
– absolutely outraged that people are doing things against people with disabilities. 
 
We are the body of Christ, and so we should do everything that Christ's body did 
when He was here on earth. Where disabled people are concerned, we should 
touch, embrace and love them as He did. Even after His ascension, Jesus gives us 
an astounding but clear example of physical love in action. In Revelation 1 the 
risen and ascended Lord appeared to John, His closest earthly friend. John saw him 
clothed with a long robe and with a golden sash around his chest. The hairs of his 
head were white, like white wool, like snow. His eyes were like a flame of fire, his 
feet were like burnished bronze, refined in a furnace, and his voice was like the 
roar of many waters. In his right hand he held seven stars, from his mouth came a 
sharp two-edged sword, and his face was like the sun shining in full strength. So, 
awesome was the sight that John fell at his feet as though dead. And then Jesus 
did something truly remarkable. This towering figure placed His right hand on 
John. The only way He could have done so is by getting right down there in the 
dust and dirt where John lay. May we be willing to go to where disabled people are 
and be right there with them, touching them and showing God's love and care. 
http://www.bethinking.org/human-life/a-biblical-view-of-disability  
 
https://alastairadversaria.wordpress.com/2013/01/22/crooked-healing-disability-
vocation-and-the-theology-of-the-cross/  

http://www.klice.co.uk/uploads/Ethics%20in%20Brief/WEB_EIB_Benjamin_Wall_19
-2.pdf  

http://www.joniandfriends.org/store/category/textbooks-journals/  
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COMMANDMENT – ONLY MARRY A BELIEVER OF THE OPPOSITE SEX 

 

Marriage between two people 
 
MATTHEW 19:4-6  
‘He answered, “Have you not read that he who created them from the beginning 
made them male and female, and said, ‘Therefore a man shall leave his father and 
his mother and hold fast to his wife, and the two shall become one flesh’? So they 
are no longer two but one flesh. What therefore God has joined together, let not 
man separate.’ 
 
Being Yoked with Unbelievers 
 
2 CORINTHIANS 6:14-16  
‘Do not be yoked together with unbelievers. For what do righteousness and 
wickedness have in common? Or what fellowship can light have with darkness? 
What harmony is there between Christ and Belial? Or what does a believer have in 
common with an unbeliever? What agreement is there between the temple of God 
and idols? For we are the temple of the living God.’ 
 
What is marriage? 
 
The Bible nowhere explicitly states at what exact point God considers a man and a 
woman to be married. There are three common viewpoints: 1) God only considers 
a man and a woman married when they are legally married—that is, they become 
husband and wife in the eyes of the law. 2) A man and a woman are married in 
God’s eyes when they have completed some kind of formal wedding ceremony 
involving covenantal vows. 3) God considers a man and a woman to be married at 
the moment they engage in sexual intercourse. Let’s look at each of the three 
views and evaluate the strengths and weaknesses of each. 
 
1) God only considers a man and a woman married when they are legally married. 
The scriptural support typically given for this view is the command to obey the 
government’s laws (Romans 13:1–7; 1 Peter 2:17). The argument is that, if the 
government requires certain procedures and paperwork to be completed before a 
marriage is recognized, then a couple should submit themselves to that process. It 
is definitely biblical for a couple to submit to the government as long as the 
requirements do not contradict God’s Word and are reasonable. Romans 13:1–2 
tells us, “Everyone must submit himself to the governing authorities, for there is 
no authority except that which God has established. The authorities that exist 
have been established by God. Consequently, he who rebels against the authority 
is rebelling against what God has instituted, and those who do so will bring 
judgment on themselves.” 
 
However, there are some weaknesses and potential problems with this view. First, 
marriage existed before any government was organized. For thousands of years, 
people were getting married with no such thing as a marriage license. Second, 
even today, there are some countries that have no governmental recognition of 
marriage, and/or no legal requirements for marriage. Third, there are some 
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governments that place unbiblical requirements on a marriage before it is legally 
recognized. As an example, some countries require weddings to be held in a 
Catholic church, according to Catholic teachings, and overseen by a Catholic 
priest. Obviously, for those who have strong disagreements with the Catholic 
Church and the Catholic understanding of marriage as a sacrament, it would be 
unbiblical to submit to being married in the Catholic Church. Fourth, to make the 
legitimacy of the marriage union solely dependent on government statutes is to 
indirectly sanction the statutory definition of marriage, which may fluctuate. 
 
2) A man and a woman are married in God’s eyes when they have completed some 
kind of formal wedding ceremony. Some interpreters understand God’s bringing 
Eve to Adam (Genesis 2:22) as God’s overseeing the first wedding “ceremony”—the 
modern practice of a father giving away his daughter at a wedding reflects God’s 
action in Eden. In John chapter 2, Jesus attended a wedding ceremony. Jesus 
would not have attended such an event if He did not approve of what was 
occurring. Jesus’ presence at a wedding ceremony by no means indicates that God 
requires a wedding ceremony, but it does indicate that a wedding ceremony is 
acceptable in God’s sight. Nearly every culture in the history of humanity has 
observed some kind of formal wedding ceremony. In every culture, there is an 
event, action, covenant, vow, or proclamation that is recognized as declaring a 
man and woman to be married. 
 
3) God considers a man and a woman to be married at the moment they engage in 
sexual intercourse. There are some who take this to mean that a married couple is 
not truly “married” in God’s eyes until they have consummated the marriage 
physically. Others argue that, if any man and woman have sex, God considers the 
two of them to be married. The basis for this view is the fact that sexual 
intercourse between a husband and wife is the ultimate fulfillment of the “one 
flesh” principle (Genesis 2:24; Matthew 19:5; Ephesians 5:31). In this sense, sexual 
intercourse is the final “seal” on a marriage covenant. However, the view that 
intercourse constitutes marriage is not biblically sound. If a couple is legally and 
ceremonially married, but for some reason is unable to engage in sexual 
intercourse, that couple is still considered married. 
 
We know that God does not equate sexual intercourse with marriage based on the 
fact that the Old Testament often distinguishes a wife from a concubine. For 
example, 2 Chronicles 11:21 describes one king’s family life: “Rehoboam loved 
Maakah daughter of Absalom more than any of his other wives and concubines. In 
all, he had eighteen wives and sixty concubines.” In this verse, concubines who 
had sexual intercourse with King Rehoboam are not considered wives and are 
mentioned as a separate category. 
 
Also, 1 Corinthians 7:2 indicates that sex before marriage is immorality. If sexual 
intercourse causes a couple to become married, it could not be considered 
immoral, as the couple would be considered married the moment they engaged in 
sexual intercourse. There is absolutely no biblical basis for an unmarried couple to 
have sex and then declare themselves to be married, thereby declaring all future 
sexual relations to be moral and God-honoring. 
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So, what constitutes marriage in God’s eyes? It would seem that the following 
principles should be followed: 1) As long as the requirements are reasonable and 
not against the Bible, a man and a woman should seek whatever formal 
governmental recognition is available. 2) A man and a woman should follow 
whatever cultural, familial, and covenantal practices are typically employed to 
recognize a couple as “officially married.” 3) If possible, a man and a woman 
should consummate the marriage sexually, fulfilling the physical aspect of the 
“one flesh” principle. 
 
What if one or more of these principles are not fulfilled? Is such a couple still 
considered married in God’s eyes? Ultimately, that is between the couple and God. 
God knows our hearts (1 John 3:20). God knows the difference between a true 
marriage covenant and an attempt to justify sexual immorality. 
http://www.gotquestions.org/marriage-constitutes.html  
 
Equality within the marriage 
 
1 CORINTHIANS 7:2-5  
‘Now concerning the matters about which you wrote: It is good for a man not to 
have sexual relations with a woman. But because of the temptation to sexual 
immorality, each man should have his own wife and each woman her own 
husband. The husband should give to his wife her conjugal rights, and likewise the 
wife to her husband. For the wife does not have authority over her own body, but 
the husband does. Likewise, the husband does not have authority over his own 
body, but the wife does. Do not deprive one another, except perhaps by 
agreement for a limited time, that you may devote yourselves to prayer; but then 
come together again, so that Satan may not tempt you because of your lack of 
self-control.’ 
 
Authority within the marriage 
 
GENESIS 3:16  
‘To the woman he said, “I will surely multiply your pain in childbearing; in pain 
you shall bring forth children. Your desire shall be for your husband, and he shall 
rule over you.’ 
 
EPHESIANS 5:22-24  
‘Wives, submit yourselves unto your own husbands, as unto the Lord. For the 
husband is the head of the wife, even as Christ is the head of the church: and he 
is the saviour of the body. Therefore, as the church is subject unto Christ, so let 
the wives be to their own husbands in every thing.’ 
 
Notice this is only within the marriage. 
 
Love within the marriage 
 
EPHESIANS 5:25-28  
‘Husbands, love your wives, even as Christ also loved the church, and gave himself 
for it; that he might sanctify and cleanse it with the washing of water by the 
word, that he might present it to himself a glorious church, not having spot, or 

http://www.gotquestions.org/marriage-constitutes.html
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wrinkle, or any such thing; but that it should be holy and without blemish. So 
ought men to love their wives as their own bodies. He that loveth his wife loveth 
himself. 
 
Honour within the marriage 
 
HEBREWS 13:4  
‘Let marriage be held in honour among all, and let the marriage bed be undefiled, 
for God will judge the sexually immoral and adulterous.’ 
 
1 PETER 3:7  
‘Likewise, husbands, live with your wives in an understanding way, showing honor 
to the woman as the weaker vessel, since they are heirs with youa of the grace of 
life, so that your prayers may not be hindered.’ 
 
Controlling sexual urges 
 
1 THESSALONIANS 4:3-5  
‘For this is the will of God, your sanctification: that you abstain from sexual 
immorality; that each one of you know how to control his own body in holiness 
and honor, not in the passion of lust like the Gentiles who do not know God.’ 
 
1 CORINTHIANS 7:3-5 
‘Each man should have sexual relations with his own wife, and each woman with 
her own husband. The husband should fulfil his marital duty to his wife, and 
likewise the wife to her husband. The wife does not have authority over her own 
body but yields it to her husband. In the same way, the husband does not have 
authority over his own body but yields it to his wife. Do not deprive each other 
except perhaps by mutual consent and for a time, so that you may devote 
yourselves to prayer. Then come together again so that Satan will not tempt you 
because of your lack of self-control.’  
 
A Partner is an Unbeliever 
 
1 CORINTHIANS 7:12-16 
‘Now, I will speak to the rest of you, though I do not have a direct command from 
the Lord. If a Christian man has a wife who is an unbeliever and she is willing to 
continue living with him, he must not leave her. And if a Christian woman has a 
husband who is an unbeliever, and he is willing to continue living with her, she 
must not leave him. For the Christian wife brings holiness to her marriage, and 
the Christian husband brings holiness to his marriage. Otherwise, your children 
would not have a godly influence, but now they are set apart for him. (But if the 
husband or wife who isn't a Christian insists on leaving, let them go. In such cases 
the Christian husband or wife is not required to stay with them, for God wants his 
children to live in peace.) You wives must remember that your husbands might be 
converted because of you. And you husbands must remember that your wives 
might be converted because of you.’ 

 
 

http://biblehub.com/esv/1_peter/3.htm#footnotes
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COMMANDMENT – DO COMMIT ADULTERY 

 

MATTHEW 5:27-28  
‘You have heard that it was said, ‘You shall not commit adultery.’  But I tell you 
that anyone who looks at a woman lustfully has already committed adultery with 
her in his heart. If your right eye causes you to stumble, gouge it out and throw it 
away. It is better for you to lose one part of your body than for your whole body 
to be thrown into hell. And if your right hand causes you to stumble, cut it off 
and throw it away. It is better for you to lose one part of your body than for your 
whole body to go into hell.’ 
 
Lust or Covet? 
 
The first thing to understand in this passage is that Jesus is in no way intensifying 
the Law here, nor is he saying anything new. What’s that, you say? The Law 
doesn’t forbid lusting after a woman? Well, as it turns out, the Greek word usually 
translated “lust” in this passage (ἐπιθυμέω; epithumeô) happens to be the same 
word used to translate the Hebrew word for “covet” (חמד) in the Tenth Command 
in the Septuagint (Greek Old Testament), which says: 
 
οὐκ ἐπιθυμήσεις τὴν γυναῖκα τοῦ πλησίον σου. οὐκ ἐπιθυμήσεις τὴν οἰκίαν τοῦ 
πλησίον σου οὔτε τὸν ἀγρὸν αὐτοῦ οὔτε τὸν παῖδα αὐτοῦ οὔτε τὴν παιδίσκην αὐτοῦ 
οὔτε τοῦ βοὸς αὐτοῦ οὔτε τοῦ ὑποζυγίου αὐτοῦ οὔτε παντὸς κτήνους αὐτοῦ οὔτε 
ὅσα τῷ πλησίον σού ἐστιν. (Ex 20:17 LXX) 
 
“You will not covet your neighbor’s wife. You will not covet your neighbors house 
or his field or his male servant or his female servant or his ox or his donkey or any 
animal which is your neighbor’s.” 
 
Sounds an awful lot like what Jesus says in this passage, doesn’t it? They’re even 
more alike once one realizes that the Greek word for “woman” and “wife” 
happens to be the same. In this passage, Jesus reminds his audience that the Law 
not only prohibits adultery, it prohibits coveting. This is not so much an 
intensification of the Law as it is a reminder of what the Law already says. And 
just as the Law itself was intended to be fulfilled, Jesus intends his words here to 
be followed (and that following them is entirely possible). 
 
Another important point is that the command does not forbid recognition of quality 
or even desire itself (such would be nonsense) but something else: it forbids the 
action of coveting (hence the verbal form). “Lust” or “desire,” even the sexual 
variety, is nowhere forbidden in Scripture, nor is it equated with sin, only with the 
potential to sin (cf. James 1, where lust leads to sin but is not itself sinful). It is 
also important to note the distinction between the verbal form and the nominal 
form: when the Hebrew חמד or Greek ἐπιθυμέω are used as verbs in the OT, it 
denotes desire directed at obtaining the specific object in question and not merely 
the existence of the desire itself. This fits well with the Tenth Command, which is 
perhaps best understood as forbidding fixing one’s desire upon obtaining something 
that is not rightfully one’s own. In order to explain this point more adequately, a 
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fuller discussion of the meaning of “lust” (Gk. ἐπιθυμία; epithumia) in the New 
Testament and the culture of that period is necessary. 
http://www.jasonstaples.com/bible/most-misinterpreted-bible-passages-1-
matthew-527-28/ 
 
JOHN 8:4-11  
‘They said to him, “Teacher, this woman has been caught in the act of adultery.  
Now in the Law Moses commanded us to stone such women. So what do you say?” 
This they said to test him, that they might have some charge to bring against him. 
Jesus bent down and wrote with his finger on the ground. And as they continued 
to ask him, he stood up and said to them, “Let him who is without sin among you 
be the first to throw a stone at her.” And once more he bent down and wrote on 
the ground. But when they heard it, they went away one by one, beginning with 
the older ones, and Jesus was left alone with the woman standing before him. 
Jesus stood up and said to her, “Woman, where are they? Has no one condemned 
you?” She said, “No one, Lord.” And Jesus said, “Neither do I condemn you; go, 
and from now on sin no more.”’ 
 
COLOSSIANS 3:5  
‘Put to death therefore what is earthly in you: sexual immorality, impurity, 
passion, evil desire, and covetousness, which is idolatry.’ 
 
GALATIANS 5:16  
‘But I say, walk by the Spirit, and you will not gratify the desires of the flesh.’ 
 
PHILIPPIANS 4:8   
‘Finally, brothers, whatever is true, whatever is honourable, whatever is just, 
whatever is pure, whatever is lovely, whatever is commendable, if there is any 
excellence, if there is anything worthy of praise, think about these things.’ 
 
1 THESSALONIANS 4: 3-6  
‘It is God’s will that you should be sanctified: that you should avoid sexual 
immorality; that each of you should learn to control your own body in a way that 
is holy and honourable, not in passionate lust like the pagans, who do not know 
God; and that in this matter no one should wrong or take advantage of a brother 
or sister (in the Lord).’ 
 
The dictionary defines “adultery” as “voluntary sexual intercourse between a 
married person and a person who is not his or her spouse.” The Bible would concur 
with this definition. In Leviticus 18:20, God told Moses, “Do not have sexual 
relations with your neighbor's wife and defile yourself with her,” and in 
Deuteronomy 22:22, we find a similar definition: “If a man is found sleeping with 
another man's wife, both the man who slept with her and the woman must die.” It 
is clear from these definitions that adultery refers to a consensual sexual union. 
What is not explicitly clear is whether or not both partners in this illicit sexual 
union are married. The biblical commands prohibit a man from taking another 
man’s wife, but do not indicate whether or not the man is also married. Be that as 
it may, it is safe to say that if a person who is married willingly seeks a sexual 
encounter with another person, whether or not that person is also married, both 
people are guilty of committing adultery. 

http://www.jasonstaples.com/bible/most-misinterpreted-bible-passages-1-matthew-527-28/
http://www.jasonstaples.com/bible/most-misinterpreted-bible-passages-1-matthew-527-28/
http://biblia.com/bible/esv/Lev%2018.20
http://biblia.com/bible/esv/Deut%2022.22
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God’s reasons for instituting His commandment against adultery are two-fold. 
First, God established the institution of marriage as being between one man and 
one woman (Genesis 2:24; reiterated by Jesus in Matthew 19:5 and parallel 
passages). God created marriage to be the building block of His creation and of 
society. Even after the fall (Genesis 3), marriage is still a sacred union and the 
foundation for society. In marriage, the full expression of the image of God is 
made manifest as the man and the woman complement and complete each other. 
The Bible also teaches us that marriage is the vehicle through which God designed 
the procreation of the human race and the preservation of godly offspring (Genesis 
1:28, 9:1; Malachi 2:15). With such a premium placed on marriage, it’s no wonder 
God would seek to protect this union from defilement (Hebrews 13:4), and thus 
prohibit adultery, which is the violation of the sacred marriage union. 
 
The second reason for the commandment is found in Leviticus 18:1-5. As God’s 
chosen people, the Israelites were to reflect God’s character in the Promised 
Land. God commanded His people to be holy for He is holy (Leviticus 11:44), and 
part of holy living is sexual purity. God did not want His people emulating the 
behavior of the Egyptians from whom He delivered them, nor did God want His 
people copying the behavior of the people into whose land He was bringing them. 
The implication was that adultery (and other sexual sins) was commonplace in the 
lands where the Israelites had been and were going to. 
 
So now we know what adultery is and why God instituted this command. Finally, 
we need to learn what God meant by the command itself. As with all of the Ten 
Commandments, there are things we need to avoid doing (the negative part of the 
command) and things we need to be doing (the positive part of the command). The 
negative part of the command is self-explanatory: Do not commit adultery. 
However, there is more to this command than the simple avoidance of 
extramarital relationships. One can make the argument that wrapped up in this 
prohibition are all sorts of sexual sin (e.g., incest, fornication, homosexuality, 
etc.), and that argument can be made on the basis of chapters such as Leviticus 
18. Also important is avoiding things that would lead or tempt one to consider 
adultery, such as the unnecessary withholding of conjugal rights (1 Corinthians 7:1-
5). Jesus, in His Sermon on the Mount, made further clarification of this command 
(Matthew 5:27-30) by including all kinds of lustful thoughts. Fantasizing about 
having sexual relations with someone is the same, in God’s eyes, as actually 
committing adultery. Therefore, we must avoid all things that would create within 
us lustful thoughts (e.g., suggestive songs, sensuous movies, pornography, etc.). 
We should also avoid immodest clothing or anything that might cause a brother or 
sister in the Lord to stumble in this area (1 Timothy 2:9; 1 Peter 3:3). 
 
The positive part of the command would entail doing the opposite of what the 
command prohibits: chastity in body, mind, words and action; keeping watch over 
what we take in with our eyes and the other senses; an attitude of temperance 
and self-control (i.e., moderation); being discerning over the company we keep; 
dressing modestly; and fulfilling our marriage vows in regards to sexual relations 
and cohabitation. Regarding sexual sin, the Apostle Paul said, “Flee from sexual 
immorality. Every other sin a person commits is outside the body, but the sexually 
immoral person sins against his own body” (1 Corinthians 6:18). When it comes to 

http://biblia.com/bible/esv/Gen%202.24
http://biblia.com/bible/esv/Matt%2019.5
http://biblia.com/bible/esv/Gen%203
http://biblia.com/bible/esv/Gen%201.28
http://biblia.com/bible/esv/Gen%201.28
http://biblia.com/bible/esv/Genesis%209.1
http://biblia.com/bible/esv/Mal%202.15
http://biblia.com/bible/esv/Heb%2013.4
http://biblia.com/bible/esv/Lev%2018.1-5
http://biblia.com/bible/esv/Lev%2011.44
http://biblia.com/bible/esv/Lev%2018
http://biblia.com/bible/esv/Lev%2018
http://biblia.com/bible/esv/1%20Cor%207.1-5
http://biblia.com/bible/esv/1%20Cor%207.1-5
http://biblia.com/bible/esv/Matt%205.27-30
http://biblia.com/bible/esv/1%20Tim%202.9
http://biblia.com/bible/esv/1%20Pet%203.3
http://biblia.com/bible/esv/1%20Cor%206.18


 

54 
 

sexual sin, the best course of action is to remove ourselves from temptation and 
avoid such situations altogether. 
 
Adultery is the complete corruption of God’s good creation of marriage. Through 
the sin of adultery, Satan tempts us to seek sexual fulfillment in avenues other 
than the one God has ordained—within the bounds of monogamous, heterosexual 
marriage. Adultery rips at the fabric of society because it tears apart marriages 
and families which are the building blocks of society. God’s law in general, and the 
7th commandment in particular, is held up as the standard for Christian behavior. 
https://www.gotquestions.org/you-shall-not-commit-adultery.html  
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COMMANDMENT – DO NOT DIVORCE 

 

Reason for Divorce 
 
MATTHEW 19:4-9  
‘Haven’t you read,” he replied, “that at the beginning the Creator ‘made them 
male and female, and said, ‘For this reason a man will leave his father and 
mother and be united to his wife, and the two will become one flesh’? 6So they 
are no longer two, but one flesh. Therefore, what God has joined together, let no 
one separate.” “Why then,” they asked, “did Moses command that a man give his 
wife a certificate of divorce and send her away?” Jesus replied, “Moses permitted 
you to divorce your wives because your hearts were hard. But it was not this way 
from the beginning. I tell you that anyone who divorces his wife, except for sexual 
immorality, and marries another woman commits adultery.’ 
 
Marrying a Divorced Person 
 
MATTHEW 5:32  
‘But I say to you that everyone who divorces his wife, except on the ground of 
sexual immorality, makes her commit adultery, and whoever marries a divorced 
woman commits adultery.’ 
 
When a Spouse Dies 
 
ROMANS 7:2-3  
‘For a married woman is bound by law to her husband while he lives, but if her 
husband dies she is released from the law of marriage.   Accordingly, she will be 
called an adulteress if she lives with another man while her husband is alive. But 
if her husband dies, she is free from that law, and if she marries another man she 
is not an adulteress.’ 
 
Be Reconciled  
 
1 CORINTHIANS 7:10-11  
‘To the married I give this charge (not I, but the Lord): the wife should not 
separate from her husband (but if she does, she should remain unmarried or else 
be reconciled to her husband), and the husband should not divorce his wife.’ 
 
Unbelieving Spouse 
 
1 CORINTHIANS 7:12-15  
‘To the rest I say (I, not the Lord) that if any brother has a wife who is an 
unbeliever, and she consents to live with him, he should not divorce her. If any 
woman has a husband who is an unbeliever, and he consents to live with her, she 
should not divorce him. For the unbelieving husband is made holy because of his 
wife, and the unbelieving wife is made holy because of her husband. Otherwise 
your children would be unclean, but as it is, they are holy. But if the unbelieving 
partner separates, let it be so. In such cases the brother or sister is not enslaved. 
God has called you to peace.’ 
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Abuse and Divorce 
 
MATTHEW 18:15-17  
‘If your brother sins against you, go and tell him his fault, between you and him 
alone. If he listens to you, you have gained your brother. But if he does not listen, 
take one or two others along with you, that every charge may be established by 
the evidence of two or three witnesses. If he refuses to listen to them, tell it to 
the church. And if he refuses to listen even to the church, let him be to you as a 
Gentile and a tax collector.’ 
 
He above seems to imply a separation, but not a divorce, though by taking Paul’s 
exhortation about an unbelieving partner wishing to divorce, then the believer 
can re-marry, the person ‘ex-communicated’ is treated as an unbeliever, but it is 
still up to the unbeliever to ask for a divorce, not the believer. 
 
COLOSSIANS 3:19  
‘Husbands, love your wives, and do not be harsh with them.’ 
 
Another Viewpoint 
“One of the problems when dealing with domestic abuse in a Christian context is, 
“What does the Bible says about divorce for domestic abuse?” I believe the Bible 
allows divorce for domestic abuse, and the key text for this is 1 Corinthians 7:15 – 
But if the unbeliever departs, let him depart; a brother or a sister is not under 
bondage in such cases. For God has called us to peace. This verse has been 
generally assumed to relate to desertion: when an unbelieving spouse walks out, 
abandoning a marriage with a Christian spouse, but not legally divorcing them. 
However, in the Greek text the word “depart” (chorizo) means “to place space 
between, to separate” and it was one of the standard terms for legal divorce in 
the first century. Typically, perpetrators of abuse do not walk out of their 
marriages – they want to stay in the relationship because they enjoy the power, 
privilege and control they obtain therein. So, the victim of abuse thinks this verse 
does not apply to her. However, when correctly understood, it is the verse which 
gives her freedom. (And yes, men can be victims too; my new husband suffered 
abuse in a former marriage.) 
 
In my book Not Under Bondage: Biblical Divorce for Abuse, Adultery and Desertion I 
define domestic abuse as a pattern of conduct by one spouse which is designed to 
obtain and maintain power and control over the other spouse. It always includes 
emotional and verbal abuse and may also include financial abuse, social abuse 
(restricting the victim’s contact with family and friends), sexual abuse, physical 
violence, and spiritual abuse such as twisting scriptures to justify the abuse. 
Abusers who never use physical violence (and there are many) are still very 
frightening and controlling to their victims. Post-separation, many of these abuses 
may continue, with the added element of legal abuse leading to protective 
mothers sometimes losing custody of their children to the abuser. 
 
The perpetration of domestic abuse effectively pushes away the other spouse and 
divides the marriage. The fact that many victims eventually leave abusive 
relationships testifies to this pushing away. Perpetrators usually protest that they 
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want the marriage to continue, but their evil conduct conveys the exact opposite – 
it effectually pushes the opposite spouse away. 
 
When applying 1 Corinthians 7:15, the key question is not “Who walked out?” but 
“Who caused the separation?” Would it be sensible to say that David was the sinful 
rebellious one when he left Saul’s court? No, he left because of Saul's abuse. David 
left, but Saul was the cause of his leaving. If we translate the word chorizo as 
“separate” we see this more clearly: if the unbeliever separates, let him separate. 
The unbeliever is doing the separating; the believer is commanded to let it be 
done. This tells the believing spouse (and the church) to allow the marriage to be 
over, because the unbeliever has destroyed the covenant. It permits the victim of 
abuse to take out a legal divorce. Let there be chorizo = let there be separation = 
let there be legal divorce, because the word chorizo means both separation and 
divorce. 
 
In Not Under Bondage I also show that since the brother or sister is not under 
bondage, the victim of abuse is free to remarry a new partner (unlike the instance 
in 1 Cor. 7:10-11 where marriage to a new partner was forbidden). 
 
This idea isn't new 
Before no-fault divorce came into vogue, there was a ground for divorce under 
English law called “constructive desertion.” Constructive desertion was deemed to 
have occurred if one spouse so ill-treated the other that the victim was justified in 
leaving the abusing spouse, having been driven to do so. The act of desertion was 
understood as having been caused by the abuser. The concept of constructive 
desertion was recognized by Puritan theologians who saw it in 1 Corinthians 7:15. 
My interpretation of that verse is not new, it's just been lost (buried under male-
privilege?) for several hundred years. 
 
What if the abuser is a professing Christian?  
1 Corinthians 7:15 only applies to marriages where the opposite spouse is a 
nonbeliever. If an abuser is a professing Christian, efforts should be made to bring 
them to repentance (Matt. 18:15-17). An abuser who doesn't demonstrate genuine 
repentance should be treated as an unbeliever. The believing spouse who has 
suffered domestic abuse will then be at liberty to take out a divorce under 1 
Corinthians 7:15. 
 
When it comes to domestic abuse, biblical discipline has been appallingly 
neglected or inappropriately employed by church leaders. But there is a line in the 
sand and churches must draw it when it comes to the perpetrator of domestic 
abuse. It's not okay for pastors to take a neutral stance vis a vis perpetrator and 
victim. Neutrality is not neutral. Neutrality effectively means you become an ally 
of the abuser, because if you take the view that both parties are contributing to 
the marriage problem, then you're effectively saying 'It's not abuse” which serves 
the agenda of the abuser. When responding to domestic abuse, the proper feeling 
is outrage, and the only righteous stance is to fully support the victim, while 
making the perpetrator accountable. 
 
Because abusers are great at feigning repentance and enlisting allies among clergy, 
an abuser's supposed repentance should be cautiously evaluated and stress-tested 
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over time, just as Joseph tested his brothers’ repentance before reconciling with 
them. Repentance is not mere words, it should be demonstrated in changed 
attitudes and behaviour. 
Church leaders should always check with the victim to know how she sees her 
abuser's demonstrations of reformation, whether she thinks he is really reforming 
or just feigning it. This principle has been followed for years by best-practice 
secular programs which run behaviour change groups for abusers. Clergy who are 
assessing an abuser's repentance need to follow the same protocol: they should 
consult with the victim at all stages. 
 
Liberty, but not license 
The principles outlined here don't open the floodgates to all divorce. Allowing 
divorce for abuse, on the principle of constructive desertion under 1 Corinthians 
7:15 is not the same as allowing divorce for any disaffection. Because abuse is 
defined as a pattern of conduct designed to obtain and maintain power and control 
over the other, my teaching cannot be misconstrued to allow divorce for the 
catch-all excuse of “incompatibility”, or for the occasional instances in non-
abusive marriages where one spouse shows a lack of consideration for the other 
spouse. In all abuse, efforts should be made to bring an abuser to repentance. 
However, it is important to be aware that most victims of abuse have already 
made many efforts in this direction before they seek help from a pastor or other 
professional. Indeed, the victim has usually borne too much for too long and the 
pattern of abuse has become deeply entrenched. 
Guest blog by Barbara Roberts 
http://www.restoredrelationships.org/news/2011/05/10/domestic-abuse-divorce/  
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COMMANDMENT – DO NOT RAPE 

 

The Bible does address the issue of rape. As expected, when the Bible mentions 
the crime of rape, it is depicted as a gross violation of God’s design for the 
treatment of the human body (Genesis 34). The Bible condemns rape whenever it 
is mentioned. For example, there is a particular passage in the laws given to the 
nation of Israel before entering the Promised Land under Joshua’s leadership. This 
passage (Deuteronomy 22:13–29) spoke directly against forcing a woman into a 
sexual encounter against her will, or what we know today as rape. This command 
was meant to protect women and to protect the nation of Israel from committing 
sinful actions. 
 
Deuteronomy 22:25–27 specifies the punishment the Mosaic Law required for a man 
who raped a betrothed woman. The man was to be killed by stoning while the 
woman was considered innocent. Though the Mosaic Law was for the nation of 
Israel during the time of Moses, the principle is clear that rape is sinful in the eyes 
of God and, under the Law, led to the most extreme punishment possible—death 
for the rapist. 
 
There are some difficult passages in the Old Testament in relation to this issue. 
One is Deuteronomy 22:28–29, “If a man happens to meet a virgin who is not 
pledged to be married and rapes her and they are discovered, he shall pay her 
father fifty shekels of silver. He must marry the young woman, for he has violated 
her. He can never divorce her as long as he lives.” If the rape victim was not 
betrothed, then the rapist faced different consequences. 
 
We must see Deuteronomy 22:28–29 through the lens of ancient culture. In those 
days, social convention treated women poorly. They couldn’t own property. They 
couldn't get a job to support themselves. If a woman had no father, husband, or 
son, she had no legal protection. Her options were slavery or prostitution. If an 
unmarried woman wasn’t a virgin, it was extremely difficult for her to get 
married. If she wasn’t marriageable, her father didn’t have much use for her. 
 
God’s punishment on the rapist of a virgin—a monetary fine and lifelong 
responsibility—was designed to deter rape by holding the rapist responsible for his 
actions. He ruined her life; it was his responsibility to support her for the rest of 
her life. This may not sound fair to modern ears, but we don’t live in the same 
culture they did. In 1 Samuel 13, Prince Amnon raped his half-sister, Tamar. The 
horror and shame of being violated yet unmarried made Tamar beg him to marry 
her (her half-brother!), even after he had rejected her. And her full-brother, 
Absalom, was so disgusted with the situation that he murdered Amnon. That’s how 
highly virginity in women was prized back then. 
 
Critics of the Bible also point to Numbers 31 (and similar passages) in which the 
Israelites were allowed to take female captives from nations they conquered. 
Critics say this is an example of the Bible’s condoning or even promoting rape. 
However, the passage says nothing about raping the captive women. It is wrong to 
assume that the captive women were to be raped. The soldiers were commanded 
to purify themselves and their captives (verse 19). Rape would have violated this 
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command (see Leviticus 15:16–18). The women who were taken captive are never 
referred to as sexual objects. Did the captive women likely eventually marry 
amongst the Israelites? Yes. Is there any indication that rape or sex slavery was 
forced upon the women? Absolutely not. 
 
In the New Testament, rape is not mentioned directly, but within the Jewish 
culture of the day, rape would have been considered sexual immorality. Jesus and 
the apostles spoke against sexual immorality, even offering it as justifiable grounds 
for divorce (Matthew 5:32). 
 
Further, the New Testament is clear that Christians are to obey the laws of their 
governing authorities (Romans 13). Not only is rape morally wrong; it is also wrong 
according to the laws of the land. As such, anyone who would commit this crime 
should expect to pay the consequences, including arrest and imprisonment. 
 
To the victims of rape, we must offer much care and compassion. God’s Word 
often speaks about helping those in need and in vulnerable situations. Christians 
should model the love and compassion of Christ by assisting victims of rape in any 
way possible. 
 
People are responsible for the sins they commit, including rape. However, no one 
is beyond the grace of God. Even to those who have committed the vilest of sins, 
God can extend forgiveness if they repent and turn from their evil ways (1 John 
1:9). This does not remove the need for punishment according to the law, but it 
can offer hope and the way to a new life. 
https://www.gotquestions.org/Bible-rape.html  
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COMMANDMENT – DO NOT PRACTICE HOMOSEXUALITY 

 

Leviticus 18:7 - No relations with one's mother 
Leviticus 18:8 - No relations with one's father's wife 
Leviticus 18:9 - No relations with one's sister 
Leviticus 18:11 - No relations with step-sister 
Leviticus 18:10 - No relations with one's son's daughter 
Leviticus 18:10 - No relations with one's daughter's daughter 
Leviticus 18:10 - No relations with one's daughter 
Leviticus 18:17 - No relations with a woman and her daughter 
Leviticus 18:17 - No relations with a woman and her son's daughter 
Leviticus 18:17 - No relations with a woman & her daughter's daughter 
Leviticus 18:12 - No relations with one's father's sister 
Leviticus 18:13 - No relations with one's mother's sister 
Leviticus 18:14 - No relations with wife of father's brother 
Leviticus 18:15 - No relations with one's son's wife 
Leviticus 18:16 - No relations with brother's wife 
Leviticus 18:18 - No relations with sister of wife, during wife's life 
Leviticus 18:19 - No relations with a menstruant 
Leviticus 18:20 - No relations with a neighbour’s wife 
Leviticus 18:22 - A man may not lie carnally with another man 
Leviticus 18:7 - A man may not lie carnally with his father 
Leviticus 18:14 - A man may not lie carnally with his father's brother 
Leviticus 18:6 – A man may not lie with a close relative 
Leviticus 19:20 - A man must not have sexual relations with a woman betrothed to 
another man.  
Exodus 22:19 – No sex with an animal 

 

In 1 Corinthians 6:9–10 Paul lists some sinful lifestyles that give evidence that a 
person is not saved: “Do you not know that wrongdoers will not inherit the 
kingdom of God? Do not be deceived: Neither the sexually immoral nor idolaters 
nor adulterers nor men who have sex with men . . . will inherit the kingdom of 
God.” In other words, a practicing, unrepentant idolater, adulterer, or homosexual 
is fooling himself if he thinks he is going to heaven. Christians are saved from such 
sins. 
 
There are some interpreters today who object to lumping homosexuals in with the 
other sinners listed in this passage. The wording “men who have sex with men” is 
unclear, they say, and should not be construed as a condemnation of all same-sex 
activity. In an attempt to make homosexual behavior compatible with Christianity, 
they attempt to redefine the Greek word. 
 
The phrase “men who have sex with men” (translated “homosexuals” in the NASB) 
is a translation of the Greek word arsenokoitai. Those who object to this 
translation say that arsenokoitai does not refer to all homosexual relationships but 
only to those involving abuse, coercion, or unfaithfulness. They say the word does 
not refer to “loving, faithful” same-sex relationships. Arsenokoitai is a compound 
word: arseno is the word for “a male,” and koitai is the word for “mat” or “bed.” 
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Put the two halves together, and the word means “a male bed”—that is, a person 
who makes use of a “male-only bed” or a “bed for males.” And, truthfully, that’s 
all the information we need to understand the intent of 1 Corinthians 6:9. 
 
The word meaning “bed” carries a sexual connotation in this context—the Greek 
koitai is the source of our English word coitus (“sexual intercourse”). The 
conclusion is that the word arsenokoitai is referring to homosexuals—men who are 
in bed with other men, engaging in same-gender sexual activity. 
 
The notion that some homosexual relationships are accepted is not even hinted at 
in this passage. The men’s commitment level or the presence of “love” is not 
addressed. The idea that the condemned same-sex activity is linked to economic 
exploitation or abuse is also a forced reading with no textual basis. 
 
Paul’s reference to “homosexuals,” together with a reference to “effeminate” 
men in the same verse (in the NASB), effectively covers both active and passive 
homosexual behavior. God’s Word is not open to personal interpretation in this 
matter. Homosexuality is wrong; it always has been, and it always will be.  
Just two verses later, 1 Corinthians 6:11 says, “And that is what some of you were. 
But you were washed, you were sanctified, you were justified in the name of the 
Lord Jesus Christ and by the Spirit of our God” (emphasis added). This statement 
negates the idea of “homosexual Christianity” being acceptable to God. Paul tells 
the Corinthian believers that practices such as homosexuality were evidences of 
their former life before Christ. Now they have been born again, and they have 
new, holy (and wholly new) affections and desires. By the life-changing grace of 
God, the Corinthians’ new life stands in opposition to the way they used to live. 
http://www.gotquestions.org/arsenokoitai.html  

 

Evangelical Alliance Affirmations on Homosexuality 
The following affirmations summarise the position of the Evangelical Alliance in its 
2012 Report Biblical and pastoral responses to homosexuality. 
We are conscious that different evangelicals might apply certain of these points in 
different ways, but we believe that, taken together, they reflect an authentic, 
mainstream evangelical response to homosexuality in general and sexually active 
same-sex partnerships in particular: 
 
1. We recognise that all of us are sinners, and that the only true hope for sinful 
people – whatever our sexuality – is in Jesus Christ. Our earnest prayer is that his 
love, truth and grace would characterise evangelical responses to debates on 
homosexuality, both now and in future. 
2. We affirm God's love and concern for all human beings, whatever their 
sexuality, and so repudiate all attitudes and actions which victimise or diminish 
people whose affections are directed towards people of the same sex. We are 
encouraged many Christians now recognise and deeply regret the hurt caused by 
past and present failures in their responses to those who experience same-sex 
attraction. 
3. We affirm that marriage is an institution created by God in which one man and 
one woman enter into an exclusive relationship for life. Marriage is the only form 
of partnership approved by God for sexual relations and homoerotic sexual 
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practice is incompatible with His will as revealed in Scripture. We do not accept 
that holding these theological and ethical views on biblical grounds is in itself 
homophobic. 
4. We encourage evangelical congregations to be communities of grace in which 
those who experience same-sex attraction and seek to live faithfully in accordance 
with biblical teaching are welcomed and affirmed. Such Christians need churches 
which are safe spaces where they are able to share and explore their stories with 
fellow believers for mutual encouragement and support as we help each other 
grow together into maturity in Christ. 
5. We oppose moves within certain churches to accept and/or endorse sexually 
active same-sex partnerships as a legitimate form of Christian relationship and to 
permit the ordination to ministry of those in such sexual relationships. We stand 
prayerfully with those in such churches who are seeking to resist these moves on 
biblical grounds. 
6. We oppose church services of blessing for civil partnerships and other forms of 
gay and lesbian relationships as unbiblical and reject any redefinition of marriage 
to encompass same-sex relationships. 
7. We commend and encourage all those who experience same-sex attraction and 
have committed themselves to chastity by refraining from homoerotic sexual 
practice. We believe they should be eligible for ordination and leadership within 
the church, recognising that they can bring invaluable insights and experience to 
the sphere of Christian pastoral ministry. 
8. We welcome and support the work of those individuals and organisations who 
responsibly seek to help Christians who experience same-sex attraction as in 
conflict with their commitment to live in accordance with biblical teaching. This 
help will involve counsel and pastoral support to live a chaste life and, as part of 
this process, some may seek and experience changes in the strength or direction of 
their same-sex attractions. 
9. We believe both habitual homoerotic sexual activity without repentance and 
public promotion of such activity are inconsistent with faithful church 
membership. While processes of membership and discipline differ from one church 
context to another, we believe that either of these behaviours warrants 
consideration for church discipline. 
10. We encourage evangelical congregations to welcome and accept sexually 
active lesbians and gay men. However, they should do so in the expectation that 
they, like all of us who are living outside God's purposes, will come in due course 
to see the need to be transformed and live in accordance with biblical revelation 
and orthodox church teaching. We urge gentleness, patience and ongoing pastoral 
care during this process and after a person renounces same-sex sexual relations. 

 
TRANSEXUALITY 
 

SYNOPSIS 

 

Transsexual advocates follow the course mapped out by their gay predecessors, 

advancing transsexualism through various media, the American Psychiatric 

Association, anti-discrimination laws, and the educational system. The predictable 

outcome is increased acceptance of transsexualism and intense pressure on those 

who dissent. The momentum of the transsexual movement challenges the church 
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to articulate a biblical response to pro-transsexual arguments. The innateness 

argument states that transsexualism is inborn and unchangeable, and therefore 

God ordained. Christians can respond that, as likely inborn tendencies toward 

addiction or violence demonstrate, what is “inborn” is not necessarily “God 

ordained,” because human nature is tainted by original sin; further, they can 

respond that what one feels does not justify altering what one is. The irrelevance 

argument states that changing sexes is acceptable because one’s sex is only 

secondary, even to God. Christians can respond that humans are physical as well as 

spiritual beings, and that because God specifically determines one’s inward parts, 

one’s assigned sex reflects God’s intent, which makes it hardly irrelevant. The 

inevitability argument states that the only viable option for transsexuals in 

resolving the conflict between their bodies and their feelings is to default to their 

feelings and proceed with sex reassignment surgery. Christians can respond that 

internal conflicts often remain after surgery, lessening the efficacy of 

reassignment surgery to improve quality of life. Also, living in accord with one’s 

assigned sex and recognizing one’s feelings, rather than one’s sex, as the problem 

is another viable option, and the correct choice. 

 

Kim was the most handsome client ever to step into my office. As a pastoral 

counselor, I work with men wanting to overcome sexual sins, many who, as a first 

impression, present themselves as self-absorbed, male model types, so an 

attractive man asking for help wasn’t unusual. But tall, muscular, and square 

jawed Kim immediately stood apart. 

 

“Since this is your first appointment,” I said, while Kim completed an intake form, 

“let’s talk about the problem that brought you here.” 

My new counselee signed the form, fixed a steady gaze on me and dropped the 

bomb. 

“The problem is my chromosomes. I was born female.” 

 

I was astonished, and after two decades of counseling porn addicts, homosexuals, 

prostitutes, and an occasional sex offender, I don’t shock easily. 

“I’ve lived most of my life as a man,” she continued, “and it’s worked! I finally 

had sex change surgery three years ago, and I’ve been living with a woman since 

then. But two weeks ago I got saved at a Harvest Crusade. I’m a new Christian, 

so…” 

My heart sank, because now I knew what Kim had come to ask and that, 

ultimately, my answer would hurt deeply. 

 

“…so now what? Did I sin when I had the surgery? If I did, it can’t be undone, so 

how can I repent of it? Can’t I just go on living as a Christian man? If God wants me 

living as a woman, I don’t know how I’ll pull it off. Everyone at work knows me as 

a guy, so what do I do? Suddenly show up in high heels? And what about my 

girlfriend? Does God reject us because He considers us lesbians? What am I 

supposed to do?” 
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AN UNEXPECTED CONVERSATION 

Kim’s questions caught me unprepared, and I fear “unprepared” describes many 

believers who may find themselves in the precarious position of explaining and 

defending the biblical position on transsexualism.1 It’s a subject as unavoidable as 

homosexuality, as transsexual advocates follow the course mapped out by their gay 

predecessors. From the 1970s onward, the gay rights movement advanced itself 

through films, television characters, sympathetic journalists, the American 

Psychiatric Association, anti-discrimination laws, and the educational system. The 

national debate shifted accordingly, the question eventually morphing from “Is 

homosexuality normal?” to “Are objections to homosexuality normal?” Those who 

hold such objections now find themselves (and their churches) subject to intense 

pressure and scorn. 

 

The gay rights movement’s success is emulated by its transsexual cousin, 

undoubtedly the next wave of sexual revolution.2 Consider the following: 

 

· Popular films such as the Oscar-winning Boys Don’t Cry, The Crying Game, and 

Normal (starring Jessica Lange as a wife who comes to terms with her husband’s 

need to live as a woman) portray transsexuals not as unnatural, but as victims of 

prejudice and circumstance. 

· Television characters such as the transsexual in the highly popular Ugly Betty use 

the likeability factor to educate the public on the inherent “normality” of 

transsexualism and the ignorance of those who disapprove of it. 

· Sympathetic journalism doesn’t get any better than Barbara Walters 20/20 piece, 

first aired in the spring of 2007, and titled “My Secret Self,” in which Ms. Walters 

invited viewers to “open [their] hearts and minds” to “courageous and loving 

parents” who allowed their transsexual children to live as the opposite sex, 

promising, “most of you will be moved” by their stories. 

· As gay activists did in 1973, transsexual advocates are pressuring the American 

Psychiatric Association to revise its Diagnostic and Statistical Manual to eliminate 

transsexualism (or gender identity disorder) as a classifiable disorder. 

· Anti-discrimination laws and educational reforms that cite transsexuals as a 

protected class have swept through high school and college campuses, as well as 

corporations and small businesses. 

 

The predictable outcome—increased acceptance of transsexualism and increased 

pressure on those who dissent—forces us to articulate a biblical response. This 

article will attempt to do so by answering three of the most commonly used pro-

transsexual arguments: (1) the innateness argument: “Transsexualism is inborn and 

unchangeable,” (2) the irrelevance argument: “One’s biological sex is secondary, 

so changing it is acceptable,” and, (3) the inevitability argument: “Transsexuals’ 

only viable option is to default to their feelings.” 

 

Before discussing these arguments, some preliminary clarifications are necessary. 

The transsexual should be distinguished from the transvestite, who enjoys wearing 

clothing of the opposite sex without a wish to become the opposite sex. Female 
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impersonators (commonly called “drag queens”) likewise rarely qualify as 

transsexuals, since they live as men, assuming their female persona episodically, 

not permanently. Since most homosexuals have no desire to change their sex, 

they, too, are distinct from transsexuals. Complicating matters further is the trend 

towards lumping transsexuals, transvestites, and drag queens together under the 

all-inclusive term “transgendered.” 

 

Although the transsexual population is hard to quantify its visibility grows, 

however, as it becomes more closely aligned with the goals and strategies of the 

gay rights movement, most noticeably through its inclusion in the movement’s oft 

used title The Gay, Lesbian, Bisexual and Transgendered Community (GLBT), and 

through the similarities between common pro-transsexual and gay rights 

arguments. 

 

THE INNATENESS ARGUMENT:“TRANSSEXUALISM IS INBORN AND 

UNCHANGEABLE” 

 

Kim was weeping while I scrambled for an answer to the questions she’d just 

poured out. “Let’s start with this premise, OK?” I began. “We’re born male or 

female by design, not accident. So we have to assume your assigned sex is your 

intended sex.” 

“Intended?” she gasped. “That’s like saying God intended me to be a frog, so I 

should hop and croak! From day one, everything in me has said I’m a man, and 

you’re saying God made me a woman? Either you’re wrong, or God messed up.” 

 

Trapped! 

 

Most transsexuals feel, from early in life, “trapped” in the wrong body, hence the 

American Psychiatric Association’s definition of transsexualism as “strong and 

persistent cross-gender identification… and… persistent discomfort about one’s 

assigned sex.”6 With time, it is common for transsexuals to develop a form of 

depression called gender dysphoria.7 “I’m so mad at God,” a seven-year old 

laments in the Barbara Walters special, “He made a mistake.”8 The torment of 

gender dysphoria expresses itself in the question, “How can I be one way yet feel 

another?” Lest anyone dismiss the seriousness of this depression, it should be 

noted that suicide attempts, drug abuse, and horrendous efforts at self-mutilation 

are commonly reported among young transsexuals. 

 

Those Stubborn Chromosomes 

 

The solution, many conclude, is a process called sex reassignment, through which 

the transsexual’s body is altered to conform to his or her self-perception. The sex 

a transsexual wants to be is the target gender, as opposed to the assigned gender 

with which he or she was born. Reassignment can include injections of hormones, 

facial reconstruction, breast implants or removal, and reconstruction of genitals. 

This process is widely available, although most states require a person to live 
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(dress, work, and self identify) as a member of the opposite sex for a prescribed 

period before undergoing surgery, accompanied by extensive psychological 

counseling to determine suitability for the procedure. 

The impossibility of truly becoming the opposite sex seems obvious, but so does 

the desperation a person such as Kim must feel to make such an attempt. Surely, 

castration, implants, and hormones still leave a man unable to ovulate; penile 

implants and breast reduction likewise won’t delete a woman’s womanhood. 

Chromosomes stubbornly remain unchanged, immune to surgical intervention. 

Knowing all this and more, thousands still attempt reassignment, believing, as did 

Kim, that they were born not for the body they inhabit, but for the one they’re 

trying to create. At one time such a belief held little sway, the testimony of the 

body overriding the mind. But as we move further from the influences of Scripture 

and Judeo-Christian tradition, embracing a more subjective grid for decision 

making, however, feelings often trump facts. 

 

Traditionally, if a man felt like a woman yet inhabited a male body, his feelings, 

not his body, were viewed as the problem. They were considered something to be 

resisted, modified if possible, and contrary to what was. Currently, what one is is 

being determined by what one feels – an ominous trend when one considers its 

implications. It is, in essence, an attempt to define reality by desire, knowledge by 

intuition. “I know I’m a man because I feel like one!” Kim screamed at me as our 

session continued, leaving me stunned that an intelligent, educated woman 

subordinated a verifiable truth—her born, inalterable state—to subjective (though 

strongly held) perceptions. 

 

Transsexualism’s increased acceptance, combined with its early developmental 

appearance, leaves many professionals and laity convinced that it is an inborn 

trait. The jury, after all, is still out on the question of homosexuality’s origins—

inborn, acquired, or a combination of the two?—and compelling arguments are 

made on all sides. Biological or genetic factors thus may create, or at least 

contribute to, this mystery as well. (As of this writing, there is no single, 

universally accepted theory on the origins of transsexualism.) 

 

Does “Inborn” also Mean “God Ordained”? 

 

Whether inborn or acquired, however, the transsexual dilemma is more agonizing 

than anyone untouched by it can appreciate. If from early childhood one feels like 

a member of the opposite sex, and if that feeling only grows with time, doesn’t 

the feeling’s innate status normalize it? Kim’s “I feel this way, so I’m meant to be 

this way” argument has to be considered. Does “inborn” or “innate” also mean 

“normal” or “God ordained?” 

 

“I can’t say it does,” I answered when Kim asked that very question. “There’s such 

a thing as birth defects, right?” 

“I’m a defect?” she retorted. 
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“Unfair, Kim. I said a person can have an inborn defect. That doesn’t make the 

person a defect. Think about it. Aren’t some people born without limbs, or with 

chronic conditions?” 

“Not in their heads! They’re not born feeling something they can’t stop feeling.” 

“Some would disagree,” I countered. “Plenty of studies have shown addictive 

tendencies may be inborn. Depression seems to run in families, so it could be in 

the genes. Ditto for violence—did you know there are attorneys basing their 

client’s defense on a genetic tendency to violence? All of those are problems of 

the ‘head,’ as you say, but they’re not normal just because they’re inborn, are 

they?” 

 

I couldn’t blame Kim for glaring at me. I was, in essence, saying that her lifelong, 

deeply held feelings were an error. “All I know,” she sighed, “is that God made 

me. Doesn’t that count for something?” 

“You bet,” I nodded, “We’re all created by God, but we’re not all He created us to 

be. We’re a fallen race. Adam sinned, remember? Then everything about him 

changed, body and soul, and he passed on his corrupted nature to the rest of us. 

We’re all struggling with conflicts and tendencies we’ve had from day one.” (See 

Gen. 3:17–19, Ps. 51:5, and Rom. 5:12–19.) 

“This isn’t the same as your average tendency,” Kim protested. 

“No, it’s not. Some people, including you, have to deal with tendencies that are 

huge, and make life awfully hard. I appreciate that. But it doesn’t give you a 

divine permit to alter what God fashioned. In the long run, Kim, it matters less 

what we feel and more what He intends.” 

 

THE IRRELEVANCE ARGUMENT: “ONE’S BIOLOGICAL SEX IS SECONDARY, SO 

CHANGING IT IS ACCEPTABLE” 

 

“You talk about sex reassignment as though God’s against it, but does it really 

matter to Him what sex we are?” Kim pointed to the Bible on my desk. “I’ve read 

in the New Testament that in Christ, we’re neither male nor female. If that’s true, 

then God’s not even looking at my gender!” 

I reached for the Bible and nodded. “You’re quoting from Galatians 3:28. Let me 

read it. ‘There is neither Jew nor Greek, there is neither slave nor free, there is 

neither male nor female, for you are all one in Christ Jesus.’” 

“Seems pretty clear to me,” Kim declared. 

“But remember the context,” I argued. “Paul’s talking about justification, and he 

begins the paragraph by saying ‘For you are all sons through faith in Christ Jesus’ 

[Gal. 3: 26]. He means whatever our race, sex, or status, we’re all one in Christ. 

But he didn’t say race and sex have disappeared; he simply said they don’t affect 

our standing before God.” 

Kim shook her head. “I don’t know about that. I think God cares more about my 

character than my sex. I’m a decent person, I’m not hurting anyone, and I’m living 

a responsible life, so I can’t see God caring about something as irrelevant as my 

body parts.” 
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Beyond Skin Deep 

 

The irrelevance argument borrows from the Rev. Dr. Martin Luther King, Jr.’s, 

famous speech in which he envisioned a world where children are judged, not by 

the color of their skin, but by the content of their character. Stretching the point 

further than King intended (surely he wasn’t implying that African Americans 

should change their skin color!), some transsexuals argue that, since the 

importance of one’s sex pales in comparison to one’s character, sex is a trait one 

can change at will. One’s assigned sex of male or female thus is relegated 

(philosophically, not practically) to a secondary, optional status, alongside hair 

color or body weight, both of which can be changed at our discretion, and neither 

of which is primary to God. 

 

Separating sex from character requires a dualism of body versus soul, rather than 

the value of body, soul, and spirit described in scripture. The first assignments of 

sex in history were divinely commanded and commended. In Genesis 1:27, 

humanity is created in God’s image, and defined by sex (“…in the image of God He 

created them male and female.”). Further, God applauds His handiwork when He 

pronounces it “very good” (Gen. 1:29). The male/female complement is thereby 

God ordained, expressive of both human need and divine nature. That alone tells 

us that one’s biological sex is hardly secondary. 

 

One’s sex also is designated individually and specifically with God’s 

foreknowledge. Examples abound of instances when God or His messengers 

foretold the sex of a forthcoming child (Gen. 18:10; Judg. 13: 3; Luke 1:31), and 

His foreordination in shaping individual traits, gender included, is confirmed to 

Jeremiah, “Before I formed you in the womb I knew you (Jeremiah 1: 5),” and by 

David, “For you formed my inward parts; you covered me in my mother’s womb. I 

will praise you, for I am fearfully and wonderfully made (Ps. 139: 13–14).” 

 

No Accident 

 

Our sex, then, is no accident, nor is it irrelevant. It is a critical distinctive, 

endowed on each of us with God’s full knowledge and by His plan, since our bodies 

are in part our selves, and we, in our entirety, are foreknown and foreordained. 

Perhaps the broader and greater error of transsexual advocates is a denigration of 

the body as being subject to the whims of its owner. In this sense, transsexualism 

hearkens to the ancient heresy of Gnosticism, which dates back to the first century 

and was so despised by John in his epistles and still, under different names and 

guises, plagues us today. 

 

Gnostic belief dictates that humanity’s imperfection is the fault of an imperfect 

creator, referred to as the demiurge, who was himself an inferior emanation of 

God crudely comparable to the Devil.12 The body, to the Gnostic, is but one of the 

demiurge’s many flawed creations, and its inhabitants the “divine souls trapped in 

a material world created by an imperfect spirit.”13 Whereas the Bible views the 
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body as good and preordained, Gnosticism views it as inherently bad; hence the 

Gnostic belief that Jesus was only a spirit who wouldn’t have inhabited an evil 

body, countered by John’s statement that “every spirit that does not confess that 

Jesus Christ has come in the flesh is not of God” (I John 4: 3). 

 

If the body is essentially evil, created by a being that got it wrong, then it is up to 

the individual to determine the use and purpose of the body. Gnostics, in fact, 

encourage reliance on intuition (what one feels) in contrast to what is physically 

clear, describing their practice as “the knowledge of transcendence arrived at by 

way of internal, intuitive means” (emphasis added).14 The created, not the 

creator, has the final say based on his/her sense of right and wrong, rather than an 

objective standard, so the “basis of action is the moral inclination of the 

individual.” 

 

Consider the pro-transsexual therapist on the Barbara Walters special who 

described a male child as female, admitting “I can’t say biologically, 

chromosomally” that the boy is female, but insisting that according to the boy’s 

own intuitions, he is female, and that that is enough.16 Consider, likewise, Kim’s 

vehement, confident assertion, “I know I’m a man because I feel like one!” and 

compare it to the Gnostic belief that “the true God did not fashion anything”17 and 

“the world is flawed because it was created in a flawed manner,”18 leaving us, 

autonomously and intuitively, to decide who and what we are. Biology—what 

obviously is—becomes irrelevant, the “inclination of the individual” being the final 

arbiter. 

 

“But you’re forgetting your own argument,” Kim interrupted when I pointed this 

out to her. “You said we’re a fallen race. So we may have inborn traits God never 

meant us to have, right?” 

“If those traits contradict what He intended, yes.” 

“So who’s to say my sex isn’t a birth defect? You said we’re born imperfect 

because of the sin nature. What if God intended me to be a man, but because of 

fallen nature – birth defect, as you say – I was born a woman? If that’s the case, 

shouldn’t I correct what was wrong to begin with?” 

“If the thing is wrong in and of itself, I could see that,” I agreed. “So if you’re born 

without a leg, a prosthetic device makes sense. If you have an inborn chemical 

imbalance, there’s no reason you shouldn’t correct it through medication. In fact, 

some of the sinful tendencies I mentioned earlier, such as violence or addictive 

leanings, could also be classified as defects.” 

“And so could my body parts.” 

“Not the same thing, Kim. If something is inherently wrong, it’s a flaw. But being 

male or female isn’t a handicap or a sinful tendency. We can only call something a 

flaw if it’s defective in and of itself. Otherwise, if something inherently natural 

about our body is at odds with our desires, then our desires are the problem, not 

vice versa.” 

 

Transsexualism in Light of Created Intent 
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I couldn’t challenge Kim’s description of herself as a decent person. She struck me 

as kind and good-natured, in many ways living responsibly and meaning no harm. 

She described her love for her partner of the past three years, and while we could 

have debated the nature of that love—godly versus ungodly, affectionate versus 

erotic—I wouldn’t deny its existence. The ethical question of transsexualism, 

however, isn’t answered by how deeply a person loves, or by whatever good 

qualities a transsexual possesses; rather, it’s answered by examining 

transsexualism itself in the light of created intent. 

 

We have a Creator whose will is revealed in an inspired document (2 Tim. 3:16). 

That document testifies to gender’s relevance by describing: 

 

 the foreordained assignment of each person’s sex (see references above); 
 the interdependence between the sexes (Gen. 2:18, 21–24); 
 distinct gender roles, attributes, and responsibilities (Prov.14:1, 1Cor.11: 3–15, 

1Tim.2: 9-15,5:8, Eph.5:22–33), and 
 prohibitions against blurring gender identity (Deut. 22:5). 
 

Common sense testifies to created intent as well. People are born male or female, 

a distinction marking the first words referring to them as “It’s a boy!” or “It’s a 

girl!” Saying that one feels like something else doesn’t make it so; reassignment 

surgery, likewise, changes the body but not the sex, constituting, as apologist Greg 

Bahnsen says, “a bizarre biological masquerade.” 

 

Character and gender are indeed separate, but they are both critical. Our 

manhood or womanhood is not a suggestion to be accepted or discarded. It is an 

unalterable assignment, mandated by a Creator who both intended and designed it 

for the individual to whom He entrusted it. Oliver O’Donovan, professor of moral 

and pastoral theology at the University of Oxnard, emphasizes this when he 

asserts: “If I claim to have a ‘real sex’ which may be at war with the sex of my 

body and is at least in a rather uncertain relationship to it, I am shrinking from the 

glad acceptance of myself as a physical as well as a spiritual being, and seeking 

self-knowledge in a kind of Gnostic withdrawal from material creation.” 

 

THE INEVITABILITY ARGUMENT:“TRANSSEXUALS SHOULD DEFAULT TO THEIR 

FEELINGS” 

 

Our fifty-minute session stretched into two hours of arguing, listening, and, at 

times, weeping. Kim conceded some of my points, rejected others, and promised 

to consider all of them. “But,” she said, “I’ve had the surgery. What else could I 

have done? And what else can I do now but live with it, and with myself, just as I 

am?” 

 

The Emergence of ”Transphobia” 
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Homosexuality used to be considered an unnatural tendency that was to be 

resisted, not expressed. Today, it’s widely viewed as something the homosexual 

should default to, lest he deny his true feelings and do himself damage. 

“Homophobia” is the word now applied to traditional disapproval, making the 

disapproval, not the sexual preference, the problem. 

 

Transsexualism is in a similar metamorphosis. Barbara Walters, for example, 

commended the parents of young transsexuals for granting their children’s desire 

to live as the opposite sex, thus “sparing them a lifetime of misery.”21 The new 

word for disapproval of transsexualism—“transphobia”—takes an obvious cue from 

the oft-used term “homophobia.” 

 

Defaulting to the conviction that one is trapped in the wrong body is touted as the 

answer to the conflicts inherent in transsexualism. Recent studies indicate that 

this may be a premature assumption, however. “There is no conclusive evidence 

that sex change operations improve the lives of transsexuals,” one such study 

reports, “with many people remaining severely distressed and even suicidal after 

the operation.”23 As for the growing belief in reassignment surgery’s efficacy, Chris 

Hyde, director of the University of Birmingham’s Aggressive Research Intelligence 

Facility (ARIF), found that “most of the medical research on gender reassignment 

was poorly designed, which skewed the results to suggest that sex change 

operations are beneficial.” 

 

An even blunter assessment appearing in the UK Daily Telegraph leaves one 

wondering what price a transsexual ultimately might pay for defaulting to her/his 

condition: “What many patients find is that they are left with a mutilated body, 

but the internal conflicts remain.” 

 

In this light, Paul’s writings to Corinth regarding one’s calling seem both a 

commandment and a caution: “But as God has distributed [in Greek, apportioned, 

dealt, or divided] to each one, as the Lord has called each one, so let him walk. 

Let each one remain in the calling in which he was called” (1Cor.7:17,20). 

 

What Else Could Kim Do? 

 

One wonders what misery might be avoided if this advice is applied to gender. 

One, conversely, wonders how to answer Kim’s question: What else could she do? 

Succumbing to one’s own inclinations is not the only alternative in dealing with 

transsexualism. When I pointed this out to Kim, her reaction was understandable. 

“You’ve got some pretty clear answers, Joe. But tell me honestly: if I go home and 

break up with my girlfriend, then put on a skirt and try to live as a woman, leaving 

behind everything about my life as I know it, will the church be there for me? Will 

they welcome me, even though I’ll look like a man wearing a dress? Can I be 

honest with fellow Christians about the surgery I had? Will I really be a sister in 

Christ, or will I be the resident freak?” 
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I thought of my own return to the church after years of public involvement in 

sexual sin, and my terror that the past would color everyone’s impression of me. 

Kim’s apprehension had to have been greater and deeper. It was, indeed, a bleak 

road I was advising her to walk, but hadn’t Saul of Tarsus walked the same one, 

carrying with him the weight of his past persecution of Christians when he tried 

joining himself to the church? Hadn’t he faced skepticism as well? 

 

It’s a rare believer who is asked to fill Paul’s sandals, yet Kim was required to do 

just that. I could only hope, should she say yes to her inborn gender and begin 

walking in it again, that believers would come alongside her, extending the right 

hand of fellowship to her as the friendly Barnabas did to Paul when he began his 

own journey. I told Kim as much; she remained unconvinced and undecided. Our 

session ended with her promising to prayerfully consider all we’d discussed, and to 

call me for a follow up appointment. She never did. 

 

CARING FOR MANDY 

 

Recently I came across the testimony of a pastor who discipled a transsexual who 

had had reassignment surgery. “Mandy” originally presented himself as a woman, 

was converted and baptized, then disclosed his secret to the pastor. The pastor, 

while making it clear that the assigned sex was the one to strive for, nonetheless 

continued to care for Mandy, encouraging him to disclose the truth to others 

gradually and pursue God’s will. As he did so, his masculine characteristics became 

more apparent, surgery notwithstanding. His church gathered around him, 

supportive and accepting, until Mandy decided to live openly as a man. As the 

pastor describes it: “Mandy became ‘James.’ Great was the rejoicing when a fine, 

be-suited young James walked to the front on the first Sunday of the year to be 

‘introduced’ to the church. Fifteen months later, James announced his 

engagement to a girl in the church, but that’s another story.” 

 

Mandy was blessed; his church was Christ-like. Other churches should take a cue, 

and respond likewise to those with this struggle who will no doubt be joining other 

congregations as well. As the transsexual movement picks up steam, the church as 

a whole must be prepared to articulate and defend the biblical position, while 

offering support and discipleship to repentant transsexuals. The transsexual 

dilemma demands a response, as the culture and the church wrestle with its many 

ramifications. And somewhere, amid the debate, my friend Kim—and thousands 

like her—face a decision of indescribable consequence. 

http://www.equip.org/PDF/JAT106.pdf  
 
Earlier this year, Facebook created a stir when it added 50 gender options for its 

billions of users. Collectively, the terms reveal the company’s recognition of a 

diversity of possible gender identities and gender presentations. For many people, 

it raised questions about the terms of identity and inspired some to ask: What is 

the difference between transsexual and transgender? 

 

http://www.equip.org/PDF/JAT106.pdf
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Transsexuals are people who transition from one sex to another. A person born as 

a male can become recognizably female through the use of hormones and/or 

surgical procedures; and a person born as a female can become recognizably male. 

That said, transsexuals are unable to change their genetics and cannot acquire the 

reproductive abilities of the sex to which they transition. Sex is assigned at birth 

and refers to a person’s biological status as male or female. In other words, sex 

refers exclusively to the biological features: chromosomes, the balance of 

hormones, and internal and external anatomy. Each of us is born as either male or 

female, with rare exceptions of those born intersex who may display 

characteristics of both sexes at birth. 

 

Transgender, unlike transsexual, is a term for people whose identity, expression, 

behavior, or general sense of self does not conform to what is usually associated 

with the sex they were born in the place they were born. It is often said sex is a 

matter of the body, while gender occurs in the mind. Gender is an internal sense 

of being male, female, or other. People often use binary terms, for instance, 

masculine or feminine, to describe gender just as they do when referring to sex. 

But gender is more complex and encompasses more than just two possibilities. 

Gender also is influenced by culture, class, and race because behavior, activities, 

and attributes seen as appropriate in one society or group may be viewed 

otherwise in another. 

 

Transgender, then, unlike transsexual is a multifaceted term. One example of a 

transgendered person might be a man who is attracted to women but also 

identifies as a cross-dresser. Other examples include people who consider 

themselves gender nonconforming, multigendered, androgynous, third gender, and 

two-spirit people. All of these definitions are inexact and vary from person to 

person, yet each of them includes a sense of blending or alternating the binary 

concepts of masculinity and femininity. Some people using these terms simply see 

the traditional concepts as restrictive. Less than one percent of all adults identify 

as transgender. 

 

Gender identity and sexual orientation are not the same. Sexual orientation, 

according to the American Psychological Association, refers to an individual’s 

enduring physical, romantic, and/or emotional attraction to another person. 

Transgender people may be straight, bisexual, lesbian, gay, or asexual. Biological 

factors such as prenatal hormone levels, genetics, and early childhood experiences 

may all contribute to the development of a transgender identity, according to 

some researchers. 

 

A significant shift occurred late in 2012, when the Diagnostic and Statistical Manual 

of Mental Disorders (or the DSM-5) officially changed the term “gender identity 

disorder” to “gender dysphoria,” to describe the emotional distress that can result 

from “a marked incongruence between one’s experienced/expressed gender and 

assigned gender.” In 1973, homosexuality was similarly declassified as a mental 

disorder. The current change suggests an evolution of thought on the matter of 

http://www.apa.org/topics/lgbt/transgender.aspx
http://www.apa.org/topics/lgbt/transgender.pdf
http://www.dsm5.org/documents/gender%20dysphoria%20fact%20sheet.pdf
http://www.dsm5.org/documents/gender%20dysphoria%20fact%20sheet.pdf
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gender that may influence not only how many people see themselves, but also how 

they are perceived by others. 

 

No matter how they label themselves, many people do not entirely conform to a 

single, rigid gender definition with most people having traits that don't exactly fit 

the profile. Even more importantly, some of the traditional gender differences 

between men and women may be slight. Due to changes in social attitudes, 

general changes in the perception of gender also occurs over time. A trait 

considered masculine in one generation may be a feminine norm in the next. A 

woman wearing pants, for instance, would have been considered manly at one 

time. And though it may have been unusual in the not-too-distant past, many 

women earn equal to or more than their husbands today, while their husbands 

perform more of the household and childcare duties once assigned to women. 

Ultimately, gender is a shifting ground on which each of us stands. 

http://www.medicaldaily.com/what-difference-between-transsexual-and-

transgender-facebooks-new-version-its-complicated-271389  

 

Intersex 

 

An intersex human or other animal is one possessing any of several variations in 

sex characteristics including chromosomes, gonads, sex hormones, or genitals that, 

according to the UN Office of the High Commissioner for Human Rights, "do not fit 

the typical definitions for male or female bodies". Such variations may involve 

genital ambiguity, and combinations of chromosomal genotype and sexual 

phenotype other than XY-male and XX-female. 

 

Intersex people were previously referred to as hermaphrodites, "congenital 

eunuchs",or even congenitally "frigid". Such terms have fallen out of favor; in 

particular, the phrase "hermaphrodite" is considered to be misleading, 

stigmatizing, and scientifically specious. Medical description of intersex traits as 

disorders of sex development has been controversial since the label was introduced 

in 2006. 

  

Some intersex infants and children, such as those with ambiguous outer genitalia, 

are surgically or hormonally altered to create more socially acceptable sex 

characteristics. However, this is considered controversial, with no firm evidence of 

good outcomes. Such treatments may involve sterilization. Adults, including elite 

female athletes, have also been subjects of such treatment. Increasingly these 

issues are considered human rights abuses, with statements from international and 

national human rights and ethics institutions. Intersex organizations have also 

issued statements, including joint statements as part of an International Intersex 

Forum. 

In 2011, Christiane Völling became the first intersex person known to have 

successfully sued for damages in a case brought for non-consensual surgical 

intervention. In April 2015, Malta became the first country to outlaw non-
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consensual medical interventions to modify sex anatomy, including that of intersex 

people. 

  

Intersex people may have any gender identity. Some intersex individuals may be 

raised as a girl or boy but then identify with another gender identity later in life, 

while most do not. 

  

Hermaphrodite 

 

A hermaphrodite is an organism that has both male and female reproductive 

organs. Until the mid-20th century, "hermaphrodite" was used synonymously with 

"intersex".[38] The distinctions "male pseudohermaphrodite", "female 

pseudohermaphrodite" and especially "true hermaphrodite"[85] are vestiges of 

outdated 19th-century thinking, reflecting histology (microscopic appearance) of 

the gonads. Medical terminology has shifted not only due to concerns about 

language, but also a shift to understandings based on genetics. 

 

Currently, hermaphroditism is not to be confused with intersex, as the former 

refers only to a specific phenotypical presentation of sex organs and the latter to 

more complex combination of phenotypical and genotypical presentation. Using 

"hermaphrodite" to refer to intersex individuals is considered to be stigmatizing 

and misleading.[89] Hermaphrodite is used for animal and vegetal species in which 

the possession of both ovaries and testes is either serial or concurrent, and for 

living organisms without such gonads but present binary form of reproduction, 

which is part of the typical life history of those species; intersex has come to be 

used when this is not the case. 

Wikipedia 
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